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“Abd'1-Qaadir ibn al-~Mustapha ibn Muhammad 
at-Turuudi (Dan Tafa): A Continuity of the Turudbe 
Intellectual Traditions and Their Role in Nation 


Building in Western Sudan 


Introduction 


€ movement to succeeding 
generations. These traditions become what Shaykh al-Murabit 
called "critique and balance - principle against which all 
human ventures must be measured and themselves revised and 
changed"+,. Thus, all legal judgements and all intellectual 


accomplishments of the movement; it is the ideals whick give 
the movement continuity. The continuity of the ideals of 
social reform and “revolution ' gives longevity to the polity 
which emerges from it. The bearers of these ideals become 
the leaders, the seers, the heroes and the founding fathers 
to whom many generations of people look back to for guidance 
and vision. 

After the death of Prophet Muhammad, it was the fuqaha 
(jurist), and the scholars (*ulama) who embodied the ideals 
of Islamic social reform and transmitted these ideas to the 
people. This was done sometimes at the cost of the enmity of 
the Islamic state. For example, each of the four Imams, who 
laid down the foundations for the four legal schools of 
thought in Islam, were persecuted and harrassed by the 
central government of the Arab dynasties. This factor 
indicates that in spite of the corruption of the state, the 
formative ideals upon which the state was built were 
carried, not by the executive leaders, but by the clerisy 
who most times maintained an autonomous relationship from 
the government?, In fact, the real history of Islam is not a 
history of dynasties, schools of thought and sects, or the 
history of vases, jars, or carpets. The Islamic law 


+ Shaykh A.o. al-Murabit, Root Islamic Education, (Diwan Press, 1981), 
p.l. 


* Elias N. Saad, The Social History of Timbuktu: the Role of Muslim 
Scholars and Notables, 


(Cambridge, Cambridge Univ. Press, 1982), 15. 


scholars maintained and preserved these traditions, there 
emerged a powerful friction between the actual rulers of 
Islamic societies and the scholars. Sometimes this 
relationship was harmonious and sometimes there was 
dissonance between the two. This historical phenomenon is 
SO repetitive that we can define what are the dynamics of 


Islamic history. islamic history is the history of the 
dynamic relationship between the scholar notables who carry 
the ideals of Islamic society and the governors of the 
Islamic 


fuqgaha, marabout, alfa, “ulama, ect.). [2] The bearers of 
Islamic reform and Struggle in the western Sudan have been, 
for the most part, discharged by the Turudbe scholar/ 
notables. [3] These scholar/notables, fuqaha or ‘ulama 
maintained an autonomous relationship from the central: 
governments of the Sudan. Eventually, however, these 
scholars, for the Sake of the Islamic ideal, took the reigns 
of government into their own hands. Thus, creating the 
dynamic social transformations for which nineteenth century 
Central Sudan was known. [4] Special reference will be given 
to Shaykh “Abd'1l-Qaadir ibn al-Mustapha (Dan Tafa) because 
he was. a prime example of the above pattern. His career 


transmission of the ideals of the state through teaching and 
acting as advisor to the rulers. Evidence shows that this 


state and acted as a rudder to keep the Sokoto state on the 
course which its founders had established. 


Muhammad and his Companions, the Following generation and the generation 
which Followed them - three generations which embodied the ideals of 


Eventhough his name was ° 
he will be referred to through 


Dan Tafa. In the language of Hausa it Simply means “the son 


of Tafa'. Tafa is the abbreviated (Hausa-rized) form of the 
name al-Mustapha. Dan Tafa had a 
political career whi 


Abd'l-Qaadir ibn al-Mustapha, 
out this text by his nickname 


The Origin of the Turudbe 


contemporary scholars concerning them . Furthermore, the 


nothing to remove 
this enigma. For example: Takrur, Tukulor, Turunkawa, and 


are all names referring to one 
people. The Arab historians referred to these people as 

that this cognomen today refers 
ca. In Franco-phone west Africa 
Tukulor. Among the Hausa 
speaking people they were called Turunkawa . However, they 


the Turudbe "is a sine qua non 


"The people of Takrur are black and were 

previously idolators like the other Sudan- 
ese and worshipped dakaakir - the name of 
the gods in their language. This was until 


* The Fodiawa refers to the single scholar named Muhammad Fodiyo who 
appears to have embodied the ideals and historical conscience of his 
clan. As a result this Turudbe family/clan was named after him. Fodiyo 
in the language of Fulfulbe means “jurist, one learned in the law’. 
Jean Boyd, The Caliph's Sister: Nana Asma'u, (Frank Cass, London, 1989), 
4. 


- B.O.Oloruntimehin, The Segqu Tukulor Empire (New York: Humanities 
Press Inc., 1972), xiii. 


© Umar al-Nagar, " Takrur: the History of a Name", Journal of African 
History,x,3 (1969), 366. 


the rule of War Jabi ibn Rabis. He accepted 
Islam, introduced the Shari'a, ordered them 
to follow its judgements, and opened their 


their contact with the Mura 


the founder of the 
Murabitun movement, to emigrate to the lands of Takrur. This 


i in inthe conquering of Spain in 
1087.9 


+ Oloruntimehin gives another view of the people of 
Takrur which defines the Turudbe as a sub-clan among the 
Tukulor inhabitants of Takrur. He points out that the 
system divided into three 
the groups were the 


rimbe'. This high social status among the Tukulor was due to 
their "religious aristocracy who led Futa TOro: Ary ate 


John Willis 
when he said, "Th 
rootless peoples 


gives a more humbler Picture of the Turudbe 
€ Torodbe clerisy evolved out of that 

who perceived in Islam a Source of cultural 
identity.22 He affirms the view of Oloruntimehin that the 
Turudbe became a ruling elite in Futa Toro, but he adds that 
they did not have a precise ethnic origin. According to him, 
their society was open to all individuals prepared to adopt 
their Islamic customs and beliefs. He and other scholars 
maintained that the Turudbe roots did not spring from blood, 


but from “the craft of Islam and indeed attracted their 
livelihood from this pursuit"22 


7 Abu ‘Ubayd al-Bakri, 
68. 


53 Nehemia Levtzion, Ancient Ghana and Mali, 
LTD), 43-44. 


° Ahmad ibn Muhammad ibn Khalikan, Wafayat al-*Ayaan wa Anhba~ Abna*az-~ 
Zamaan, (1882), 484, 


a Oloruntimehin, The Sequ Tukulor Empire, 11. 

+2 John Willis, "The Torodbe Clerisy: A Social View", Journal of 
African History,xix,2 (1978), 196. 
+2 Tbid., 198. 


Kitab al-Masalik wa'l-Mamalik, (Algers,1968), 


(London: Methuen & Co. 


A. Arcin believed that the Turudbe 
the Ba clan of the Fullani whose ori 
Berber Tajakant, Idaw*ish, Kunta, 
elements 


were the clients of 
gin was a mixture "oft 
and Takruri (Diakhanke) 


Having said this, it is fittin 
the Turudbe say about themselves, despite the fact that many 


of the clans of the Sudanic people have often times fabri- 
cated lineages to establish ‘nobility’ of origin for its 
people. The best source to refer to 


g here to mention what 


zixr of Sokoto, Dr. 

His views are cited because 
ll the earlier sources 
llani, combining them into a 
This is important from a historical 

it gives us insight into how the 


Turudbe view themselves. He says in his history of the 


Fullani; 


"It is said that the origin of the 
Turudbe are from the Jews. It is said 
that they are from the Christians. It 
is said that they are from the Banbara 
from among the Sudanese who came to and 
settled between the Nile river and the 
Euphrates. It is said that they are 
from a band from among the Banu Israel 
who relocated from the area of Sinai to 
the lands of Tor, thus, were called 
Turudbe. Tor is a land in the western 
part of Yemen. The most sound opinion is 
that they are descended from Rum ibn 
“Eis ibn Thsaq ibn Ya*‘qub ibn Ibrahim 
(upon them be peace). They settled near 
at the meeting if the two seasi¢ 
Though some contemporary scholars dispute the above 
account, yet John Willis points out " this need not be taken 
as a fatal objection to their claims of Arab ancestry"15 
According to Waziri Junaid, the Turudbe then migrated to 
the west until they reached the lands of Futa Toro. He 


*3 John Willis, “The Diffusion of Islam", Studies in Weer African 
islamic History, Vol. 1 (London: Frank Cass, 1979), 24, 

+“ Here reference is made to the southe 
Red sea and the Indian Ocean meet. This 
ancient Arab lands of the Tor. 
Bukhari, Dabt al-Multagataat minna 'l-Akhbar al-Muftaragat fii'l- 
Mualifaat, unpublished manuscrj i 

+5 John Willis, Studi 


yn Arabian peninsular where the 
would place them around the 


further explains that when “Ugba ibn Naafi> 
of the Companions of Muh 
C.D., of Qayrawan, he 
then moved southward to the Sus al-Aqsa. From there he led 
Sudan, where he 


g Waziri Junaid; 
"The Amir of the Turudbe married his 


daughter, whose name was Bajimanga, 

to “Ugba ibn Nafi-and she soon gave 

birth to four sons: Da*atu; Naasa; 

Waya; and Wa‘araba. "16 

Waziri Junaid here demonstrates that the emergence of 

the 'Turudbe' was from among the Fullani people as a result 
of mixture with the Arabs. He implies that their descent 
from ‘Ugba ibn Nafi'! gave them their militant Islamic 
outlook and made them more sedentary than the rest of the 
Fullani. The Turudbe were known for not herding cattle as is 
the custom of the Fullani and for taking up the ‘profession’ 
of Islam, similar to the Zawaya clerical clans among the 
Tuareg and Berber. It is not surprising that both the Zawaya 
and the Turudbe claim descent from ‘Uqba ibn Nafi' and that 
both ethnic groups initially acted as clients to more 
Militant ethnic groups around them.27 


eS 


16 Waziri Junaid, Dabt al-Multagataat, 7, 
*7 John Willis, Studies in West African Islamic History, 3-13. 
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The Turudbe and the Diffusion of Islam in Western Sudan 


According to the Waziri Junaid, the Turudbe embraced 
Islam completely and scholarship spread among them. Because 
of the alliance of the Turudbe of Takrur with the Murabitun, 
there is no doubt that they were heavily influenced by 
militant orthodoxy based upon a rigorous observance of the 
Sshari’a. The tradition instituted by the Murabitun was that 
of militant adherence to the ‘Way of the People of Madina’, 
a joining of jurisprudence (figh) and austerity (zuhd), and 
the concept of perpetual jihad - whose base of operation was 
the ribat (fortress) .+*®This movement advanced the idea of 
the jihad of the soul which was a prerequisite to the jihad 
with the sword. My contention is that the above traditions 
Characteristic of the Murabitun were already present among 
the Turudbe people prior to their contact with the 
Murabitun. Further, it was precisely, these characteristics 
which caused Abdallah ibn Yassin to seek refuge among the 
people of Takrur when his own people rejected his 
invitation. 

The Turudbe of Takrur, thus, were modeled upon the same 
pattern as the Murabitun whose descendents in the 13th 
century eventually put down the sword and took up the Book. 
According to Levtzion, there exist evidence in Walo oral 
traditions where their first ruler claimed descent from Abu 
Bakr ibn Umar (the most famous Amir of the Murabitun) by a 
Turudbe woman.2°Prior to the emergence of the Murabitun, 
the people of Takrur were at war with the Sudanese state to 
the west, Ghana. This was no doubt due to the vehemence by 
which the people of Takrur embraced and spread Islam. The 
people of Ghana, on the other hand, continued to maintain 
their traditional African customs. Levztion points out that 
the people of Takrur gained strength and prosperity at the 
expense of Ghana.?°This indicates that the Turudbe were 
actively involved with the Islamization of Ghana and other 
Sudanese states during this time. 

After the decline of Ghana there emerged two small 
kingdoms, both with designation of Dia. The first one was 
Dia-funki and the other was Dia-ra. Both these kingdoms had 
friendly relations with the Murabitun movement and were at 
one time vassals to the Sosso kingdom.?* These two kingdoms 
lay west of the former kingdom of Ghana, which means they 
were situated in the same local as Takrur. The Dai-funki 


+8 Nehemia Levtzion, "Abd Allah b. Yasin and the Almoravids", Studies 


‘im West African Islamic History, 78-79. 


*° Nehemia Levtzion, "Abd Allah b. Yasin and the Almoravids", in 
Studies in West African Islamic History, ed. John Willis, vol.1,102. 
2° Nehemia Levtzion, Ancient Ghana and Mali, 44. 

#1 Ibid, 47-49. 
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As for Dia-ra, which emerged immediately after the 
decline of Dia-funki, it was ruled by the Dia-wara. 
According to Mahmud al-Kati, the rulers of Dia-wara were men 
of exceptional Simplicity and austerity, 


State. Both the Dia-wara and the Dia-khanke claim their 
origin from the ancient town of Dia. According to Elias 

jor metropolis and ancient center of 
Islamic learning."Dia was a town of jurists which had no 
authority other than that of its judge."24 This principle 
wherein rulership remains in the hands of the jurists became 
a hallmark of Islamic governance in the Sudanese kingdoms. 
It is later, with the rise of the Songhay kingdom, that the 
scholar notables of Dia and the Turudbe emerge as bearers of 
Islamic learning. 

Mention was made earlier to the fact that the Turudbe « 
were vassals of the Soninke people. Thus, when the Soninke 
conquered Mali?? many of the generals of the armies were of 
Turudbe origin. Among these was Muhammad ibn Abu Bakr al- 
Turuudi?¢ who would later lead a rebellion against the 
Soninke and establish an empire firmly established upon the 
principles of Islam. The leader of the Soninke people at 
that time was Sonni Ali the Great (1464-92). In 1468 Sonni 
All captured Timbuktu and expelled its Tuareg and Turudbe 
notables. According to al-Kati; 

"He could not see any of the Fullani 
without killing them. This was re- 
gardless if he were a scholar or 


22 John Willis, Studies in west African Islamic History, 24. 

#3 Mahmud al-Kati, Tarikh al-Fattash, (Paris, 1964), 39-40. 

#4 Elias Saad, _The Social History of Timbuktu, 8. 

25 Nehemia Levtzion states, " ...a southern group of the Soninke, the 
Soso, who lived in Kaniaga north of Beledugu ...By the end of the 
twelfth century Islam had been adopted by many of the northern Soninke, 
but the [southern] Soso remained faithful to their ancestral religion." 
Ancient Ghana and Mali,50-51; from the above statement Levtzion 
established tat the Soso were a Member of the Soninke people. 

#6 Mahmud Ke*ti explained in his Tarikh al-Fattach, 10;"Allah favored 
us by the appearance in our time of the upright leader, the just Caliph 
the conquering ruler and victorious general Askiya al-Hajj Muhammad ibn 
Abu Bakr who is Turudbe by origin and lives in Gao." 
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illiterate; man or woman;... He 
decimated the Sangara clan and only 
left a group small enough to gather 
under the shade of one tree,=7 
The decimation of the clerics among the Fullani and. 


and the Tuareg. Thus, 


Timbuktu, Dia, Jenne, Gao and Wallata. His, as mentioned 


whose origin was from 
me of the first acts 
e his Fullani kinsmen 
asons from the ancient 
uilding up the towns 
With them came civilization 
commerce, and the persistance of the learning traditions 
earlier established among the people of Takrur 
The intellectual traditions which emerged during the 

Songhay empire were first formulated by Sudanese scholars. 
Among these scholars was the Master of Masters, Modibo 
Muhammad al-Kaburi, who was the first jurist to establish 
learning in the city of Timbuktu. He came from the region 
just south of Timbuktu, in a town called Kabara. With him 
came more than thirty Sudanese learned notables who gave 
life to erudition in that city. In Jenne there was the pious 
scholar Fodi Muhammad Sanu the Turudbe. He came from the 
town of Bitu which was south of Jenne. Abdur Rahmaan al- 
Sa*’di narrated an account of the piety of this scholar which 
gives an example of the status which this Turudbe scholar 
held in the eyes of the people of the Sudan. 

"He arrived in his travels in the land 

of Tuura, a village which lies between 

Jenne and Shina on the western Side of 

the river. He stayed there and would 

come to Jenne every Friday in order to 

perform Friday prayer. No one knew who 

he was. However, one of the notables of 

the Sultans family had a dream in which 

a speaker said, ‘That man who comes 

to you from Tuura every Friday 

whichever land he lives in with his 

descendents, that land will be made 

safe from tribulation...Eventually 

when he saw him and his description 

matched what he saw in his dream, he 

asked him to live in Jenne... He thus 

began by destroying the shrines of the 


ta 


27 Mahmud al-Kati, Tarikh al-Fattash, 44, 
25 Tbid, 10. 
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idols which the ignorant among them 
worshipped, as well as the houses sur- 


founded an intellectu 
of Timbuktu. 


Africa. However, 


which emerged among the Sudanese intellectual circles. 

The autonomy which the scholars, jurist and judges of 
Songhay enjoyed cannot be over emphasized because it is this 
legacy which will later give the scholar notables of Western 
Sudan the militancy which characterized the Muslim states of 
the 18th and 19th centuries. There were several features 
the scholars of Songhay. John 
Hunwick attributes the autonomy of these scholars to the 
charisma and dynamism which they held among the people3!, 
Among the elements of this autonomy was education which 


led to the scholars becoming a learned elite?=2 Another 
feature of this autonomy was that the scholars served a 
semi-administrative function in the state.3?3The main role 
which the scholars held was the office of judge (gadi) which 
by definition meant that he must be a person socially and 
economically autonomous from the state. This factor allowed 


2° Abdur Rahmaan al-Sa*di, Tarikh al-Sudan, (Paris, 1898-1900), 16-18. 
3° E.N. Saad, The Social History of Timbuktu, 17-18. 
3% 3.0. Hunwick, “Ahmad Baba and the Moroccan Invasion of the Sudan’, 


Journal of the Historical Society of Nigeria, 1962, vol.II,3 p.315. 


32 E. Saad, The Social History of Timbuktu, 58-93. 
33 Thid., 95. 
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the judge not to be dependent upon state revenues; to be 
above corruption and bribery; and assured the juduciary to 
be held by the notables of the society?4 These factors gave 
the judges and scholars of Songhay a legislative status in 
the state, since all legal decisions which affected the 
state originated with them. The scholars became "a semi- 
corporate jama‘at" who were linked with the corporation of 
masons, métalurgists, and commercial section of society?5 

Scholarship and erudition was not in any way 
monopolized by a single ethnic group in Songhay. Soninke, 
Mandinke, Tuareg, Banu Hassan Arab and Turudbe Fulani clans 
held notable positions in Songhay society because of their 
learning. We mentioned earlier that when Sonni Ali conquered 
Mali he slaughtered many of the Tuareg, Arab and Turudbe 
clerical communities. He especially destroyed the Turudbe, 
which may be the cause of their small number during the 
height of the rule of the Askiyyas. However, the high 
quality of learning for which the Turudbe were known in 
Songhay made up for their lower quantities. 

Among these prominent Turudbe scholars was Muhammad 
Gidadu, who was appointed the Imam of the famous Jingereber 
university/mosque in 1569. He held the post for more than 
twelve years?¢ And after him his grandchildren established 
a monopoly over the leadership of education from this 
center. The Jingereber was the main mosque of Timbuktu from 
where the Friday congregation prayer was established. This 
meant that Muhammad Gidadu had major influence upon the 
policies which were established in the city of Timbuktu 
among the scholar/notables. The Gidadu family not only 
helped diffuse learning among the Songhay state, but also 
protected the commercial interest of families who had little 
or no standing among the commercial familes of Timbuktu? 7Z 
This was a common practice of the renown clerical families 
in the cities of Songhay, where they would sell or guarantee 
the merchandise of merchants who were either not clerics or 
were strangers. 

Another Turudbe family of repute who had major 
influence upon the intellectual life of Songhay was that of 
Muhammad Gurdu. This scholar was considered the primary 
source for learning in Songhay during the 16th century. His 
father was Mudi Muhammad Saj who was judge in Massina. The 
major influence upon Songhay and Western Sudan with regard 
to the diffusion of learning rested upon two of the 
descendants of Muhammad Gurdu, Ahmad and Muhammad 
Baghayughu. These two along with their sons were considered 


34Tbid., 99-100, 
3S Tbid., 115-125. 
““Abdur Rahmaan as-Sa*di, Tarikh as-Sudan, 62. 
37h. Saad, The Social History of Timbuktu, 146. 
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Marrakesh.*2 It is not our aim to 


15 


the direct intellectual master 
famil 
schol 


s of the renown Kunta 
y°* The family of Gurdu were exceptionally gifted 
ars who maintained erudition when learning declined in 
Songhay as a result of the Moroccan invasion in 1591392 

The Songhay government and the autonomous nature of the 
cy class helped to foster social and economic security 
ghout Western Sudan. This is true because the scholars 
were given financial incentives from the government for 
settling among the people of Songhay. This attracted many 
scholar/merchants to the metropoles of Songhay which helped 
foster the learning traditions and autonomy which the 
scholars enjoyed. It also helped to attract trade from 
divers regions in the Sudan and North Africa. The control of 
the salt mines of Taghaza and Tedmekka for a long time 
remained under the authority of Songhay. Likewise, the 
trading in gold by the 'Wangara' traders was for the most 
part controlled by Songhay. In the late 15th century the 
Morroccans sent a small force and took the salt-mines of 
Taghaza. This was the beginning of the conflict between 
Morocco and Songhay which would end with the collapse of the 
state and the dispersal of the scholars of this region. 
Elias Saad gives a narration of a prophecy from an unknown 
scholar who saw the destruction of Timbuktu and the collapse 


of the Songhay kingdom as one of the signs of the end of 
time. 


cleri 
throu 


"Oh, people of Timbuktu, if it should 

come to pass by Allah's decree that 

you should be driven out of this town, 

whereby it will be destroyed, and some 

of its people will die in chains, after 

having been dispersed from it, prepare 

you then for meeting your Lord with 

evidence of good deeds, for that is one 

of the signs of the end of the world."4°9 

When the Moroccans invaded Songhay in 1591 and 

destroyed the city of Timbuktu, they did just what the 
prophecy foretold. The notable scholarly families of 
Timbuktu were taken in chains across the dessert to 
give a complete account 
of the Moroccan invasion of Songhay, but only to highlight 
the fact that the invasion was seen as the beginning of a 


new era for scholars throughout the Sudan. Elizabeth Hodgkin 
points out that the invasion fosterd millenarian feelings 


among the scholars of Songhay*2 Although there were a few 


38 Tbhid., 215. 
= TID Tea. 
4° Tbid., 183. 
*TAs-Sa*di, 211. 


42rlizabeth Hodgkin, "The Ulama Under “Colonialism': The Timbuktu Ulama 
After the Moroccan Invasion", in Islam in Africa: 


The Changing Role of 
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revolts against Moroccan colonization, for the most part 
many prominant scholars fled Timbuktu and Songhay a settled 
in areas where the Moroccans had no authority. The famous 
Agit clerical famil 
clients and students (which included many Turudbe) fled to 
Tuat. Others went to Walata, Awaran, Dagomba, Futa Toro and 


clerical families. “Thus, a new stage emerged for the 
scholar/notables wherein 'mesSianic' movements would arise 
from among these learned communities attempting to establish 
the ideal society. Prior to this period scholars and jurist 
acted as advisors to states and believed it was repre- 
hensible for them to be actively involved with government*? 
However, after this period, the learned clerics (fugaha, 
ulama, marabout) took upon themselves the ordering of good 
and forbidding of evil, and direct conflict with prevailing 
governments in Western Sudan. This trend would describe the 
role of the scholars throughout the region from this period 
up unitl the 19th century Jihads. 

It was during this period that the Turudbe clericy took 
the forefront of militant exspansion of Islam. However, 
other ethnic groups took a more quietist stance or took a 
back stage to the Turudbe led Islamic revolutions. Among 
these militant scholars was Naasir al-Din who conquered 
parts of southern Mauritania, Futa Toto and Wolof areas in 
1673-77. His movement was seen as a revival of the much 
earlier Murabitun movement of Abdallah ibn Yassin*+* This 
movement was a highly influenced by Mahdist ideas and the 
conviction of preparing for the End of Time. This movenment 
although made up of Mostly Zawaya*®clansmen, there were a 
Significant number of Turudbe of Takrur among them. 

Another prominant militant Turudbe led movement was the 
one led by Ibrahim Karamoko Alfa Ba in Futa Jallon in 1725. 
He established an Islamic kingdom whose center was at 


the “Ulama, March 28-31 1984, by the Program of African Studies, 
Northwestern University. (Illinois, 1984), 2-3, 


“3 Assad Busool, "Expose of the Actual Relationship Between the Ulama 
and the Government in the Islamic Empire During the Period of Decline", 
in Islam in Africa: The Changing Role of the Ulama, March 28-31, 1984, 


by the Program of African Studies, Northwestern University, (Illinois, 
1984) ,2. 


*@ Mervyn Hiskett, The Development of Islam in West Africa, (London: 
Longman, 1984),140. 


*= The zawaya were Berber speaking Tuaregs who had reached a high level 
of Islamization, thus they were called Ineslemen (Those who have become 
Muslim. They were called Zawaya because of their adherance to Sufi 


hostels from which emerged their unique educational and economic based 
communities.[ see Ibid., 47-51.]. 
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Timbo*¢ His empire lasted 
the 19th century. In 1776, 
door of jihad in 1775 among 
succeeding the earlier effor 
Cheirno Abd'al-Qaadir was ab 
raiders and garner the alleg 
Walo kingdoms+s 


* There emerged after the destruction of the Songhay 
empire many Turudbe scholar/warriors who took upon 
themselves the resposibility of establishing what they 
considered ‘the just state’. Like those mentioned above, 
these movements were characterized by the emphasis placed 
upon aquiring literacy in the Islamic sciences, and their 
adherance to the Qadiriyya Sufi brotherhood. This gave them 
somewhat of a special status among the other Sudanese 
peoples because they became the focus for learning, clericy, 
Inysticism and the power to perform miracles (karama) . 

According to Hiskett, the Turudbe began to move towards 
the east during the middle of the 14th century. They 
migrated into regions such as Hausaland, Borno, and 
Baghirmi*2 With them came the spreading of Islamic learning 
and a more militant adherance to Islam. The emigration or 
hijra of the Turudbe to regions of central and eastern 
Sudan continued from the 14th century until even the present 
day. From these immigrants emerged the dynamic scholar/ 
warriors who would be responsible for the theocratic states 
that became renown during the 19th century. 


up until the French invasion in 
Cheirno Abd'al-Qaadir opened the 
the people of Futa Toto after 

ts made by Sulayman Bal¢7 

le to defeat the Moroccan slave 
lance of the Wolof, Denianke and 


“© Terry Arford, Prince Among Slaves, (New York, Oxford University 
Press, 1977), 4-7. 


*7 Waziri Junaid, Dabt']-Multagataat, TMs, 11-12. 


“8 Mervyn Hiskett, The Development of Islam in West Arica, 142-143. 
#2 Tbid., 52-53. 
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The Emergence of the Turudbe Intellectual Traditions in 
Hausaland: 


According to Waziri Junaid after the efforts to 
establish Islamic government by Turudbe scholar/warriors 
like Ibrahim Karamako Alfa Ba, Cheirno Sulayman Bal, and 
Cheirno Abd'al-Qaadir in Futa Toro; the kingdom of Cayor 
successfully rose up against the Turudbe clericy and 
defeated them causing a mass emigrat 
Waziri Junaid gives an account of th 
hijra from Futa Toro into Hausaland. 

"After that Musa Jokolli emigrated 

(haajiru) fleeing with his religion 

from persecution along with the clan 

of the Turudbe and directed his face 

towards the east. He was their leader 

until they arrived in the land of Konni51 

...The Banu Musa then became divided 

into five groups. The house of Ali, the 

house of Kaghi, the house of Belari, 

the house of Renaru, and the house of 

Birnighu,. "#2 

*The legacy of these Turudbe clans in their new home of 
Hausaland was the same as that which they left in Senegambia 
in the Futas Jallon and Toro along with what they left 
behind in Takrur, Mali and Songhay. They lived by the 
profession of Islamic teaching, scholarship, scribes and 
court clerics. As a result around them emerged a persistance 
of the educational System which had been established in the 
cities of Songhay and Mali centuries earlier. 
‘Among the most learned of the five houses of the 


This family materialized as 


ion towards the eastso 
€ individual who led the 


such as Qur'anic 
recitation and commentary, Prophetic traditions, juris-—- 


prudence, and medicine; they also become masters of the 
‘inward sciences' as well. These esoteric sciences were the 
result of what they believed as their personal piety and 
adherance to the Islamic customs. The institution which 
fostered these esoteric sciences was the Qaadiriya Sufi 
brotherhood. The discipline which Qaadiriya sufism offered 
allowed the adherant to develop gnostic qualities which set 
him apart from the ordinary jurist who sought his livelihood 
from his learned profession. This discipline included the 
concept of personal austerity (zuhd). It is perhaps their 
te he 

5° Waziri Junaid, Dabt']-Multagataat, 11. 


=2 Murray Last, The Sokoto Caliphate, 108; Konni is located about 30 
miles north of the Rima River in present day Niger. 
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personal austerity which befri 
oppressed people. This is no di 
which the much earlier Murabit 


ended them with the masses of 
oubt the cause of the appeal 
un scholars had with the 


"The house of Ali was the most numerous 

of the children of Musa. It was a 

house famous for piety, good and 

knowledge, the memorization of 

Qur'an, the learning of various 

sciences and aquaintance with its 

mysteries. This was a mystical secret was 

which passed among them from generation 

after generation until it became 

outwardly apparent with the Shaykh 

Muhammad who was known as Fodiyo, 

may Allah be pleased with him, "53 

From the above it becomes clear that there was an 

intentional persistance of a learning tradition among the 
Turudbe. It will become evident that the Turudbe in Hausa- 


established fact among this family and that its secrets 
"moved freely among them as it wills"54 It was these 
Secrets or esoteric knowledge which distinguished this 
family grouping from other scholarly families of the region 
and time. Outside of the Turudbe clerical families there was 
the famous Kunta family, who held the same Status among the 
Berber, Tuareg and Sudanese as did the Ali family among the 
people of Hausaland.®51It is perhaps for this reason that 
the scholars of the Ali family had a strong spiritual 
alliance with the Kunta family.**These spiritual traditions 
were persistant partly because they were inherited charis- 
matic qualities. Among the Qaadiriya there was the consis-— 
tent belief that sainthood (wilayat) was aquired in three 
ways: inherited; by divine attraction; and spiritual 
exercise.S7Wilayat attained by inheritance meant that the 


eciaee * oh Raremes Rc as 


54 aAbd'al-Oaadir ibn al-Mustapha, Kitaab ‘1-"Uhud wa'l-Mawaathig, TMs, 
folio 4. 


°° A.A. Batran, "The Kunta, Sidi al-Mukhtar al-Kunti, and Office of 
Shaykh al-Tariga'l-Qadiriya", in Studies in West African Islamic 
History, ed., John Willis, vol.1, 124-126. 


Be Thids;,. 137-138, 
=7 Ibid., 132-133. 
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line of descent from the very beginning of the people 
retained the state of Wilayat as a right of birth.s5s 
Consequently, the concept of sainthood (wilayat) and 

gnosis (ma‘rifa) was the factor which elevated Muhammad 
Fodiyo above his brothers among the house of Ali. According 
to Abdullahi Dan Fodiyo, most of their maternal and paternal 
uncles and aunts, were men and women of acceptional learning 
and wisdom.**Among them was Shaykh Muhammad Sanbo who 
taught jurisprudence from al-Mukhtasar of Khalil ibn Ishaq. 
There was Muhammad ibn al-Raj who taught the Alfiyat al- 
Athar of al-Suyuti and Sahih al-Bukhari. Others included 
Mustapha ibn al-Hajj, Muhammad al-Buttugha, Ahmad ibn 
Muhammad, Muhammad ibn Muhammad, Abdallah ibn al-Haj, 
Muhammad al-Farabri, and others. Each of these men were 
apart of the house of Ali of the Turudbe clan. Among the 
women of this learned family were A'isha Iyi-garka the 
mother of one of the judges of Hausaland. There was also 
Hawa Inna-garka, Khadija Jija and others.*°This family 
became known by the cognomen Fodiawa because of the out- 
standing erudition of Muhammad Fodiyo. Muhammad Fodiyo was 
given this name because of his learning. The name Fodiyo in 
the language of Fulfulbe means 'jurist'. Because of the fame 
of Muhammad Fodiyo and the recognition given to him by his 
learned uncles and teachers among the clan of Ali, his name 
of designation was given to Turudbe of his generation and 
afterwards. The mother of Muhammad Fodiyo, Mariam was a 
great granddaughter of Ali and his paternal grandmother was 
a granddaughter of Alié: Consequently, both maternally and 
paternally, Muhammad Fodiyo was descended directly from the 
house of Ali. 

The students of Muhammad Fodiyo were many. Among them 
were his sons Ali, Ibrahim, Abu Bakr, Muhammad Burro, Alfa 
Umar, Muhammadan, “Adi, and his two famous sons Abdullahi 
Dan Fodiyo and Uthman Dan Fodiyo. Among his daughters who 
were his students were Mariam, Fatimah, Khadijah, and 
Ai'sha. One of the most famous student of Muhammad Fodiyo 
among the Turudbe who was not from the house of Ali was 
Muhammad ibn Muhammad al-Fullani. This scholar was skilled 
in many branches of learning, whose special skills were the 
science of astronomy, mathematics, numerology and magic 
Squares. He was well versed in the esoteric sciences and 
there is no doubt that these sciences were learned from 
Shaykh Muhammad Fodiyo. This scholar later became the chief 


executor of the library of the famous geographer al-Hassan 
al-Jabarti in Egypt. 


Se LhHhid., 132. 


= Sbdullahi Dan Fodiyo, Tazyeen']-Waragaat, T™s, folio 3. 
= “Fean Boyd, The Calipha's Sister, 6-7. 


= “bdullahi Dan Fodiyo, Tazyeen'1]-Waragaat, IMs, folio 2. 
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and particularly by t 
age wherein the schol 


periods, the Turudbe were concerned with learning (ta ‘leem) 
and teaching (ta‘lum). However, after the time of Muhammad 
Fodiyo, the Turudbe/ Fodiawa moved to the more militant 
activity of commanding the good (amr bi'l-ma‘ruf) and 
forbidding indecency (nahyi ‘an'1-munkar) .¢?Murray Last 
narrates a poem which describes the revolutionary spirit 
which the Fodiawa manifested in Hausaland. 
"Verily a cloud has settled on Allah's earth 
A cloud so dense that escape from it is impossible. 
Everywhere between Kordofan and Gobir 
And the cities of the Kindin [Tuareg] 
Are settlements of the dogs of Fellata 
Serving Allah in all their dwelling places 
---dn reforming all districts and provinces 
Neady for the future bliss 
So in this year of 1214¢the 
beneficent theories 
As though it were time to set the worl 
preaching®+ 


y are following their 


d in order by 


©2 Murray Last, The Sokoto Caliphate, 6-8. 
$3 °1799 Cristian dating. 


©@ Murray Last, The Sokoto Caliphate, 11. 
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The Emergence of Uthman Dan Fodiyo and the Fodiawa 
intellectual Traditions: , 


——S ee ee SE SOIC IONS 


the sons of Muhammad Fodiyo was Shaykh Uthman Dan Fodiyo. He 


© had gotten their early 
education from their father and mother, Hawwa bint Muhammad. 


ed out in large by 
dition perhaps 
dmother, Ruqaiya, 
ese erudite parents 
d aunts for further 


S with their nearest 
of kin, they then sought scholars outside of the immediate 


family either among the other Turudbe clans or among Hausa, 


Gidado ibn Laima reports that there was a special 
relationship between Muhammad Fodiyo and his son Uthman. 
Uthman used to travel with his father whenever, he would go 
on some of his teaching tours. Thus, Uthman was able to 
learn the correct courtesy of seeking knowledge and teaching 
it to others. It was on one of these teaching tours that 
Uthman demonstrated to his father that he was blessed with 
those special miraculous qualities due to a saint (wali). 

"His father, Fodiyo, once sent him to 
Marnona from Degel(which was a days 
journey between them). At the time his 
father was leaving for the mosque in 
order to pray the noon prayer. [Uthman] 
went on foot and when he arrived he took 
the book and then return. When he 
returned he noticed that his father 
had not yet returned from the mosque. 
When his father did return, he said 
to him, 'Did I not send you to 
Marnona?' He replied, ‘I have just 
returned.’ He then asked, ‘Where is 
the book?' He gave it to him and his 
father asked, 'Did you send a Jinni?!' 
He replied, 'On the contrary, I exerted 
every effort.' His father then sent 
another young man to investigate what 
had actually occured. He returned and 
informed him that Uthman came to Marnona 
and found his mother making ablution 
after which she got him some water. She 
then gave him the book and he then 
ee ee 


<= Jean Boyd, The Calipha's Sister, 4. 
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returned on foot. The people were amazed 
at that."¢6 
This story, though replete with the idea of the 
Supernatural and may cause skepticism to arise in the mind 
of the modern reader, yet it demonstrates from the Point of 


mystical and scholarly qualities of his father. Another 
significant factor which demonstrates the special status 
Shaykh Uthman would have among the Fodiawa is the alleged 


It was mentioned above that Uthman began his studies 
with his parents, then moved to his paternal and maternal 
relatives and from them to the larger intellectual circles. 


During this stage the children were also taught penmanship 
and the fundamental books of Islamic jurisprudence, like 
Ashmawiyya, and al-Akhdari. 

After the student finished this stage of his education, 
he then went on to study the commentary upon the Qur'an 
called al-Jalalain.'In the science of jurisprudence they : 


the above mentioned Ashmawiyya and al~Akhdari. The student 
would be introduced to Arabic grammar by a study of the al- 
Ajurrumia of Muhammad ibn Muhammad al-Sanhaji and then an. 
intensive study of the al~Afivat of Ibn Malik. In this stage 
of the students training, he had to memorize 40 Prophetic 
traditions. Many students after the completion of this stage 
of education, became preachers, teachers, Imams, clerics and 
scribes. It was at this Point which Shaykh Uthman began his 
preaching career at the age of 20. He would travel to 
distant places in order to seek higher education, but would 
combine this with teaching students who had not reached his 
level of learning. 

The last stage of learning among the Fodiawa included 
an increased study of the four branches of Islamic sciences: 
tafsir, hadeeth, figh, and usul. Affixed to that was a deep 
study of grammar, literary style, logic and theology. 


©S Gidado ibn Laima, Raud'1l-Jinaan, TMs, folio 2-3. 

©7 Waziri Junaid, Dabt'1l-Mutalgataat, 13-16. The appearance of Shaykh 
Uthman, and the role he would play in the transformation of Central 
Sudan was allegedly foretold in atleast three cases. Among them was the 
prophecies of Umm Hani, and Shaykh Muhammad at-Taahir as-Sufi - who was 
one of the teachers of Muhammad Fodiyo, 
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Education centered around the texts which embodied the 
social behavior of the people of Medina during the time of 
the Prophet and the early community of Islam — the Muwatta 
of Imam Malik; al-~Mudawwana; al-Mukhtasar; as~-Shifa; and al- 
Jami*i of al-Mi*yar. The Students of this stage included the 
most learned and intellectually ambitious. Many of the 
'students' were actually scholars an 
The reason for this was that their was 


cradle to the grave. The teachers of this level were often 
judges and jurist who 


jurisprudence and an existential Islam which embraced 


Shaykh Uthman decided not to follow a quiet career of 
reading, teaching, and writing. On the contrary, at the age 
of 20 he began publically calling the people of Hausaland to 
Allah. This methodology was learned from his uncle Shaykh 
Uthman Binduri upon whom Shaykh Uthman moulded his character 
based upon piety, commanding the good and forbidding evil.©4 
According to Gidadu, Shaykh Uthman had more than eighty- 
eight teachers. Eighteen of these were from his immediate 
Fodiwa clan, three were Berber Inelsliman and the remainder 
were members of the Turudbe Fullani.«©9° 

Another shaykh who exerted the most influence vpon 
Shaykh Uthman was Jibril ibn Umar. This shaykh taught 
Uthman, Abdullahi, Muhammad Bello, and others many Islamic 
sciences. He also initiated them into three Sufi orders, the 
Qaadiriya, the Khalwatiya and the Shadhiliya.7°Jibril was a 
very militant teacher and was keen on initiating reform 
among the people of Hausaland. The key points which Shaykh 
Jibril and later Shaykh Uthman aimed to change in the Hausa 
people were [1] general ignorance of the fundamentals of - 
theology and worship; [2] syncretists mixing of Islamic 
practices with animists customs; [3] heretical innovations: 
emerging among the Sufis and the ‘evil scholars'; [4] gover-: 
nance based upon un-islamic modes and methodologies; and [5] 
rampant injustice and oppression. Shaykh Uthman sought to 
resolve these social ills by means of teaching. He taught 
that salvation of mankind was based upon people following 
the Qur'an and the Sunna of Prophet Muhammad. Knowledge to @ 
Shaykh Uthman was divided into three funda-mentals: Iman 
(faith); Islam (surrender); and Ihsan (spiritual 
excellence). The sciences which verified these knowledges 
were: the science of theology; the science of jurisprudence; 


$5 Murray last, The Sokoto Caliphate, 5-6. 


6° Gidadu ibn Laima, Raudat'l-Jinaan, TMs.,75-82. 


7° B.G. Martin, Muslim Brotherhoods in Nineteenth-ce tu Africa, 
(London, Cambridge University Press, 1976), 18. 
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and the science of sufism - respectively.72Each of these 
sciences were firmly established in the revelation of the 
Qur'an and in the daily practices of Muhammad, called the 
Sunna. 


Another aspect of the reform ideas of Shaykh Uthman was 
his substantial relianc 


doctrines. This factor gave the Shaykh his charismatic 
appeal to his followers 

assistance he would need 
rulers of Hausaland. The 
confirmed to his follower 


was guaranteed the support of Allah in the face of danger. 
The messianic forecas 


Mahdi by the Shaykh assured his followers that his social 
revolution was connec 


By 1804 conflict between his community and the rulers 
of Hausaland led to his hijra and by 1808 he and his 


basis of the new kingd 


for more than a century precisely because of the 
transmission of these ideas through education. Shaykh Uthman 
planted these ideas firmly in his children, companions, 
grandchildren, and even his former teachers. Shaykh Uthman's 
first students were his younger brother Abdullahi and his 
wives A'isha and Hawwa. Although, he had many students, 
these along with his close friend Umar Kammi proved to be 
his closest students and Supporters. 

Gidadu ibn Laima innumerates some of the students who 
embodied the teachings of the Shaykh and who were 
responsible for transmitting them to other generations. 
These students were called murideen because not only did 
they learn all of the outward sciences upon which Islamic 
social life was based, but they also mastered the science of 
the Path (tarigah) of spiritual gnosis of Allah.73 


7% Uthman Dan Fodiyo, “Umdat 'i-*vUlama, TMs., 2-5; and Fatthu'l-Basa'ir, 
TMs., 10-19, 


*2 Ibid., 20-27. 


73 Gidadu ibn Laima, Raud'l-Jinaan, Ts., 72-74. These students 
included his close friend Umar al-Kammu; his brother Abdullahi; Shaykh 
Abdullahi Mijani; Shaykh Habib Allah; Shaykh Muhammad Dattu; Muhammad 
Karagh; Shaykh Mahmud; Shaykh Muhammad zanghu and his wife Habiba; 
Shaykh Umar Ghanbuura; Shaykh Umar Fareej; Sh. Uthman Jawa; Sh. Abu 
Bakr; Sh. Mahmud Ghuradima; Sh. Kabeeji; Sh. Mujji Khalu Hamma; Sh. 
Sh. Umar Gobir; his wives Maimuna, A'isha, 
sa; his nephew Khalil ibn Abdullahi; his 
sons Muhammad Sa*d, Muhammad Bello, Muhammad Sanbo; his daughters 
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Fach of these scholars were among the Fodiawa/Turudbe 
clericy and through them the historical conscience and 
aspiration of its people were maintained and communicated. 
By examining the relatively obscure scholars of the second 
and third generation of the Turudbe clericy reference can be 
given of the persistance of their intellectual traditions. 
One of the best examples of this trend is the grandson of 


Shaykh Uthman ~ Shaykh Abd'1l~Qaadir ibn al-Mustapha (Dan 
Tafa). 


A'isha, Asma and Khadija; and his trustee, cleric, scribe, 
the Amir of Sulame - Malam al-Mustapha 


servant and 
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Dan Tafa and His Role in the Continuation of the 
intellectual Traditions of the Fodiawa/Turudbe: 
See. Hracitions of the Fodiawa/Turudbe 


The mother of Dan Tafa was the oldest daughter of 
Shaykh Uthman, Khadija. As noted above she was among those 
murideen who were responsible for transmitting learning 
among the Fodiawa. Her mother was A'isha Gaabindu also a 
noted Sufi scholar. According to Muhammad Bello; 

"She was among the upright worshipping 
women of much humility. She was always 
eccupied with fasting and praying and 
famous for intense rememberance of Allah. 
She used to expend her money in the way 
of Allah and made strenuous effort in 
seeking after wealth which was 
permissable. Because of her adherance 
to Sufism, she had tremendous spiritual 
states accompanied by the breaking of 
norms and spiritual unvieling. She used 
to seek from the righteous to supplicate 
that Allah would provide her with 
repentance. She used to say that up to 
now repentance had not been made sound 

* _ for her."74 

Thus, Khadija grew up in a house which was renown for 
piety and learning. According to Jean Boyd, Khadija wrote 
four books mainly in the language of Fulfulbe. The subject 
of her books varied from admonition and sermons to escato- 
logical writings about the expected Mahdi.75She also 
translated the famous Maliki text called Mukhtasar of Khalil 
into the language of Fulfulbe. This book delt with every 
aspect of worship, behavior, commerce and social contracts 
in accordance with the social behavior established in Medina 
during the time of Prophet Muhammad. She was the chief 
teacher of the women of the Fodiowa and especially of Asma'u 
who would later play a major role in the dessimination of 
the historical conscience of the Fodiawa.7¢ Khadija 

position reflected Shaykh Uthman's Opinion of the importance 
of the education of women. According to the Shaykh it was a 
Sin to leave women ignorant of those sciences which were an 
obligation upon them to learn. Thus every effort was exerted 
in educating the women of the Fodiawa clan with the same 
passion as the men. 

In the beginning of the reform of Shaykh Uthman men and 
women were educated together, which caused some of the com- 


74 Muhammad Bello, Naseehat al-Wadi'at, TMs., 22. 
“= Jean Boyd, "The Role of Women Scholars of the Fodio Era" in Islam in 


Africa: the Changing Role of the Ulama_ 29-31 March 1984, (Illinois, 
Northwestern University, 1984), 5-6, 


76 Jean Boyd, The Calipha's Sister, 113n. 
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promising scholars to criticize him.77 The Shaykh's 
response was that it was a greater evil to leave women 
ignorant and to use them the way one uses utensils, and 


card them.78 However, later 


of the more famous of 


‘Pan Tafa's father was Shaykh al-Mustapha ibn Muhammad, 
(Mallam Tafa) who was a companion of Shaykh Uthman Since the 
early days when the Shaykh lived at Degel. Malam Tafa was 
the leader of the scribes (kutaab) in the Fodiawa clan and 
acted as the trustee (ameen) and servant in the houshold of 
the Shaykh.®° This responsibility afforded Malam Tafa to 
haykh and to accompany 
him on many of his learning tours. Because he is mentioned 
among the murideen who had completed his mastery of the 
inward/esoteric sciences, it is clear that his level of 
education was extremely high. It was the custom of the Sufi 


Prior to the jihad of the Shaykh, Malam Tafa worked as 
a simple scribe and librarian for Shaykh Uthman and other 
notables of the Fodiawa. However, as the jihad got underway, 


nation building in the Sokoto polity, explanation must be 
given of the important role of the 'kaatib' (secretary) in 
Islamic governance. 

The office of kaatib was one of the socic-educational 
positions held by those who had completed the secondary 
level of education. For the most part, the kaatib was a 
scholar in his own right. They were responsible for the 
education of children, the recording and copying of extant 
Arabic texts and transcribing books written by Sudanese 
scholars. Because of the frequency of commercial corre- 
spondence, these kaatibs could find employment easily during 
the pre-jihad era. After the establishment of the gover- 
nance, the kaatib served as assistance to the judges or 
imams. However, the main function of the kaatib was to 
assist the state officials and act as advisor to the 


77 Abdullahi Dan Fodio, Tazyeen']-Waragaat, ITMs.,4 
78 Tbhid., 6-7. 
79 Jean Boyd, "The Role of Women Scholars of the Fodio Era” in Islam in 


Africa: the Changing Role of the Ulama 29-31] March 1984, (Illinois, 
Northwestern University, 1984),1-2. 


®° Gidadu ibn Laima, Raud'1-Jinaan, TMs., 69-70. 
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ruler.®2 This can be said to be true of Malam Tafa because 
he acted as the advisor to Shaykh Uthman. He was learned 
and ranked among the full~fledge scholars of the Fodiawa. It 
was reported that Mallam Tafa took part in the nomination of 
the fourth Caliph after the death Abu Bakr Atiku in 1842.82 
Sometimes the function of kaatib would include ambassadorial 
Status as well, which later prepared the kaatib to be 
appointed as a governor/amir over a region. 

According Jean Boyd, Mallam Tafa's main teacher was 
none other than Shaykh Abdullahi Dan Fodiyo who along with 
Muhammad Bello persuaded Mallam Tafa to open his own 
educational institute. For this purpose he was given land by 
Sultan Muhammad Bello which lay north of the Rima river 
called Dama.®*In this valley Mallam Tafa attracted many 
students and carried on the responsibility of transmitting 
those sciences and historical traditions which formed the 
basis of the Sokoto Islamic Empire. It was in the town of 
Dama in 1856 where Mallam Tafa died. On this occasion Nana 
Asma'u the daughter of Shaykh Uthman wrote a poem in 
Fulfulbe eulogizing the high standing which Mallam Tafa had 
among the Fodiawa and the scholars of the Sokoto Empire. 

"There is no one of his calbre left. 
Look at his God-fearing spirit, his 
learning! He read the Qur'an, followed 
the sunna and implemented his learning. 
ne urged people to do good and avoid ill- 
feeling. He exhorted people to follow the 
Sunna...He had noble character, loved 
his kinsmen and cared for all people, 
men and women alike. He was gracious, 
generous to his neighbors, full of 
compassion towards those he knew. He 
was a scholar of distinction and a 
teacher. he was an expert at Qur'anic 
exegesis. He illustrated his teaching 
with examples taken from the life of 

the Shehu [Uthman]. He honoured 
visitors, treating them well. He did 
not permit wrong-doing and punished 
offenders. he carefully followed the 
rules of the shari*a and [acceptable] 
customs. He did not allow disrespect for 
the shari‘a, he upheld its integrity. 

He said his prayer-beads frequently and 
recited the Sufi litany. very often he 
said his daily prayers in the mosque. He 


®2 Elias Saad, The Social] History of Timbuktu, 154. 
82 Murray Last, The Sokoto Caliphate, 83. 
®3 Jean Boyd, The Calipha's Sister, 113n. 
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had consideration for people, sustaining 
them in times of stress. He was very 
courageous, the very opposite of a coward, #4 

It was these noble Characteristics and the dedication 
to learning which later formed the character of Shaykh Dan 
Tafa. Both his mother Khadija and his father Mallam Tafa, 
exemplified the best of the ideals established by Shaykh 
Uthman Dan Fodiyo. They were considered leaders in every 
field of learning and the masters of noble characteristics 
which made them focal points for the Fodiawa clan. 

Mallam Tafa married the oldest daughter of Shaykh 
Uthman, Khadija, while they were still residing in Degel 
prior to the famous hijra/emigration from that town. 
According to Gidadu ibn Laima, Mallam Tafa and Khadija lived 
two houses behind the Shaykh's house, next to Aali the 
oldest brother of the Shaykh.**In fact, in 1804 the hijra 
had to be delayed in order that Khadija might give birth to 
Shaykh Dan Tafa. Thus, he had the Gistinction of being born 
on the very eve of the hijra which marked the beginning of 
the foundation of the new order established by Shaykh Uthman 
and his supporters. #8. 

Shaykh Dan Tafa first learned the fundamentals of the 
Islamic religion from his mother and father. Then he moved 
to his maternal uncle Muhammad Sanbu, who some Say was a 
reclusive sufi mystic. From this uncle he learned the 
perfection of character and studied the concept of the 
‘Perfect Man' as delineated by the sufis. From him also he 
studied sufism, gnosis and other esoteric sciences. Because 
his father, Mallam Tafa, had studied with Shaykh Abdullahi 
dan Fodiyo, he became well grounded in the science of 
jurisprudence (figh), Qur'anic exegesis (tafsir), and 
history (tarikh). From his uncle Muhammad Mudi ibn Laima he 
learned the elemental sciences and philosophy. He learned 
from this scholar the science and diplomacy of politics and 
statesmanship. 

It is important here to examine the extent of Shaykh 
Dan Tafa's learning from the point of view of his own 
writings. One of the best books which clarify the depth of 
his learning is a poem called Darat'l-Lata'if fii Anwaaru'!1- 
Ma‘arif ('The Pearl of Subtleties Concerning the Lights of 
Gnosis'). In this poem he enumerates the sciences which he 
mastered both by means of aquisition and by means of 
spiritual attainment. He says in the beginning of this poem, 

"Thus, our aim in this poem is to give 
thanks to the Bestower, glory be to Him, 
the One who gives abundantly. Thanks for 


®4 Jean Boyd, The Calipha's Sister, 389. 
25 Gidadu ibn Laima, Majmu~ Khisal'1-Shaykh Uthman, TMs., folio 3. 
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what He favored us in the area of sciences. 
Our thanking him is a right which is obli- 

gatory. Not in order to obtain fame, repute 
by it, nor in order to boast."87 

He begins by delineating the sciences of the Sharia 
which he learned by means of transmission in person or by 
means of transription. This included an indept study of the 
important books of jurisprudence. By means of instruction he 
learned the sciences of linguistics (lughat), verbal con- 
jugation (tasrif), grammar (nahwa) and rhetoric (bayaan) . 
These sceinces he took from his father Mallam Tafa, who took 
them from the master linguist Abdullahi Dan Fodiyo. From his 
father also he learned the sources of jurisprudence (usul’l- 
figh) and scholastic theology (‘ilm'l-kalaam). All of these 
sciences he learned "by means of meticulous memorization" .#8 
He first learned the science of Casawwuf (sufism) which 
deals with the perfection of character from his mother, 
Khadija, and his father. Then he completed his studies in 
this science with his uncle Shaykh Muhammad Sanbu at Sokoto 
in the house of Shaykh Uthman dan Fodiyo. He described what 
he learned from this shaykh "the best gain for the one on 
the journey of the path of the elite" .*°Shaykh Muhammd 
Sanbu was also one of the advisors to Muhammad Bello, which 
means Shaykh Dan Tafa perhaps took from him the science of 
diplomacy and statesmanship. 

Dan Tafa also mastered the natural sciences (‘ilm al- 
awa'il). These sciences included medicine (tibb), physio- 
gnomy (hai'at), arithmetic (hisaab), and astronomy (hikmat 
'l-~nujuum). These sciences he took from his uncle Muhammad 
Mudi ibn Laima by means of direct transmission and by indept 
study of the texts which specialize in this subject.?° 
Included among these sciences were the sciences of magic 
Squares (al-awfag), the science of letters (huruuf), 
geomancy (raml), divination (ajfaar), and natural magic 
(ziyaariyj). Affixed to that were the sciences of facial 
characteristics, (al~asmaat) and the science of remote 
regions which include geography and history. 9% 

Shaykh Dan Tafa appeared to put heavy emphasis upon the 
gnostic sciences and esoteric sciences because the remainder 
of the poem tends to be concerned with nothing else but 
this. He divides these sciences into four divisions. The 


®7 Abd'al-Qaadir ibn al-Mustapha, Darat'l-Lata'if fii Anwaaru'i1- 
Ma“‘arif, Tms, folio 1. 
B8 Tbhid., folio 1. 
B2 Thid., folio 2. 
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first division is called the sciences of spiritual truths 
( ‘uluum '‘l-haqa'iq). These sciences, he said, are obtained 
as a result of correct courtesy (adab) and are a gift from 
Allah, not the result of reasoning or intellectual 
aquisition. They include more than ten sciences: [1]the 
science of divine potentialities (al-alwahiya); [2] the 
science of the essences of created things (dhawaat) with 
their discriptons and qualities; [3] then the Divine 
Essence; [4] the science of the self-manifestation of the 
Divine Names and Attributes; [5] the matrix of the Knowers 
of Allah; [6] the science of Divine Power, Knowledge, Will 
and Life; [7] the science of the 'Mother of Books' with its 
integral realization and its signs; [8] the science of the 
spirits (arwah); [9] the unseen Angelic kingdoms (malakuut); 
and [10] the science of the essence of spirits from the 
kingdom of power (jabaruut) .22 

The second division of the esoteric sciences Dan Tafa 
called the sciences of the saints (*uluum'l-awliyya) and the 
sciences of secrets (‘uluum'l-asraar) in accordance with the 
Way of the Sufis. He claimed that the Creator inundated him 
with these sciences in spite of the fact that these sciences 


special vocabulary understood only by the People of this 
art. He divided them into twenty-two sciences: [1] the 
sciences of divine attraction and rapture (‘uluum'l-jadhib) ; 
[2] estatic innattention (ihtimaal); (3] the science of the 
annihilation of universal existence without effects; [4] the 
science of 'the Hand' of Allah; [5] the science of the Veil 
of Glory (hijaab’'l-‘izza); [6] the science of pre-existence 
(qadaam); [7] the science of the Tablet (al-lawh); [8] the 
science of the letter Nun, which is the knowledge of the 
universal design without its particulars; [9] the science of 
the Pen (galam), which is the knowledge of everything at the 
primordial level of creation; [10] the science of ‘Imagina- 
tion' (khayaala), meaning the illusory reality of the world; 
[11] the science of ‘the Shade' (dhilla); [12] the science 
of 'the Gown' (rida’), the appearance with the attributes of 
the Truth; [13] the science of ‘the developments ' (zawa'id), 
which increases the faith in the Unseen and of certainty; 
[14] the science of ‘the Griffon' (‘anga), meaning a reality 
whose name is known but whose corpus is not known or a wind 
in and which with Allah spiritually opens the material 
bodies of the world; [15] the science of ‘the White Pearl' 


(al-durrat'l-bayda'), meaning the First Intellect which ina 
theistic context is the First Manifestation; [16] the 
science of 'the Pages' (wuraga'), meaning the Total Soul or 
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soul of the universe, the Guarded Tablet in which the 
entirety of the universe is recorded; [17] the science of 
‘the Throne' (‘arsh); [18] the science of ‘the Footstool’ 
(kursi); [19] the science of ‘the Bridal Pavilion (manasah) , 
the occasions when Allah reveals Himself spiritually to the 
servants; [20] the science of ‘the Swamp' (sabkha), meaning 
primordial material substance; [21] the science of ‘the 
other-than' (siwa'), meaning all that is other than Allah; 
and [22] the science of ‘the Lote Tree' (sudra) .23 
Each of these enigmatic sciences Dan Tafa asserted that 
he had learned through the experiential knowledge of tasting 
which can be understood by the one who is spiritually 
intoxicated or the sober traveler. This meant that these 
sciences were attained by means of intense spiritual 
exercise and not through intellectual reasoning. 
sciences which had to be experienced and not just concieved 
in the mind. The source of these sciences were from the 
perfecr practice of the outward Islamic law and were 
directly connected to the perfection of character. Shaykh 
Uthman Dan Fodiyo said, 
"These sciences are the goal of all 
sciences. It is the knowledge of the 
champions of Truth, those brought nigh, 
and the Prophets. They do not speak 
about these sciences except by means of 
enigmas and hints by way of summarization 
and comparison as a knowledge from them 
because of the inability of the intellects 
of most people to grasp it...Nothing of 
this knowledge will be opened up to any- 
one who possesses two qualities: heretical 
innovation (bida*) and pride (kibr). And 
everyone who is in-love with this world 
and is obstinate in following his 
corrupt passions will never be able 
to realize or implement these sciences, 
eventhough he may be able to realize 
and study the remainder of religious 
sciences ."9¢ 
The above indicates that these esoteric sciences were 
concealed from those who were undeserving because of their 
corrupt spiritual state. Uthman Dan Fodiyo delineated these 
sciences to be among those sciences which were explicitly 
exclusive for the saints/friends of Allah who had mastered 
their lower selves and adhered to the outward and inward 
aspects of the shari‘a.?5 


They were 


a 
23 Ibid., folio 3. 
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The third division which Shaykh Dan Tafa included among 
the esoteric sciences which he had mastered and called the 
Science of Secrets (*ilm'l-asraar) also but which was 
aquired outside the Way of the Sufis. He divided these 
sciences into twelve divisions: [1] the science of the keys 
of the attribute of the purified ones; [2] the science of 
the secrets of concealment of errors; [3] the science of the 
power of pure spiritual triplicity; [4] the science of the 
elemental lights; [5] the science of the Holy Sea of Jesus 
which gives life to the dead; [6] the science of the Water 
of Life from the spring of Khidr the living; [7] the science 
of the letters of the Great Name of Allah; [8] the science 
of the Venerated Black Stone; [9] the science of the aArch- 
Angels; [10] the science of the Heart of the letter ain; 
[ll] the science of seven Qur'anic chapters beginning with 
Ha Mim; and [12] the science of the fourteen letters which 
open the Qur'anic chapters. 26 

The fourth and final division of the esoteric sciences 
which Shaykh Dan Tafa claimed to have mastered from the 
Science of Secrets was a science which he called ‘the Great 
Unveiling' (al-kashaf'l-akbar). Dan Tafa Maintained that no 
one has had yearning for this science except the members of 
the Fodiawa scholars and saints and that the only one to 
untie the secrets of this knowledge will be the Expected 
Mahdi who is the Seal of the Muhammadan Saints.°7This does 
not in any way Suggest that these sciences were a closed 
tradition. These sciences were in their eyes divine gifts 
which they had earned as a result of their spiritual 
endeavors. Each of these sciences Dan Tafa claimed to have 
received as nocturnal visions in the world of sleep. He 
divided them into nine divisions: [1] the science of the 
People of firm spiritual resolution; [2] the science of the 
universal orbit which manifests the times of the hours of 
everything; [3] the science of the meanings of the Greatest 
Name which is concealed in the Universal Spirit or treasured 
in its secret; [4] the science of the keys which unlock the 
talismans of the Book, a science which no saint has 
revealed; [5] the science of the Prophets; [6] the science 
of the saints/awliya which will appear in every future age; 
[7] the science of the emergence of the nights and days; [8] 
the science of the Kaaba of secrets; and [9] the sciences of 
the Throne of Allah in the world of sleep.?4 

All of the above gives some insight into the depth of 
knowledge of Shaykh Dan Tafa. Although there is a heavy 
reliance upon supernatural sciences and phenomenon, this 
Re ee oe Bt Ete 
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should not prevent the modern intellectual from appraising 
the intellect of those who claim such knowledge. By 
examining these claims insight can be had into the 
influences which effect a given society, regardless if these 
influences are real and objective or imagined and super- 
natural. Murray Last pointed out that " the super-natural is 
put on @ par with chance: it is not predictable, and for a 
general understanding of the trends of history, not 
Significant" .99 Though I may concur with this to a point, 
however, event and phenomena may have occured in a given 


historical contexts as the result of an alleged miracle or 
spiritual unveilin resulting in a dialectical moment which 
Piritual unveiling, re ng Gialectical moment which 


alters the conditions of the event from what Might have 
Qccured had the alleged miracle not occured. Stated another 
way, as historians we have the liberty to disbelieve such 
supernatural claims, but we are not at liberty to refuse to 
record the fact that our subject believed in the event. To 
do so would push the historian so far from the center of 
objectivity that he/she would be just as guilty of 
engendering historical falacies as the alleged supernatural 
event. 

Having said that, it is important to view Shaykh Dan 
Tafa as he viewed himself and in the light of how his 
contemporaries viewed him. By doing so, Dan Tafa's ideals 
about the society which he belonged will emerge and more 
importantly insight can be had into the responsibility which 
he had towards his society. The best historical precedent 
which can be used for this is a book of Dan Tafa called 


“ 


Uhuud wa'i-Mawaathig?°° This book is very important because 
it delineates twenty-one covenants which Dan Tafa took with 
Allah with regard to how he would live with his fellow men. 
I have in turn arranged these oaths and covenants into four 
different groups: character; behavior; scientific viewpoint; 
and theory of knowledge. 

@ As for the character of Shaykh Dan Tafa there were four 
covenants which he swore to live by which can tell us 
something about him as a person. The first one is that he 
had taken a vow to spread out the wing of compassion to the 
whole of creation and look upon them with the same eye which 
God looked on them when He desired to creat them. He would 
not make a distinction between Muslim or non-Muslim, upright 
Or corrupt, human being or invisible creature, animal or 
plant, peasant or nobleman in the advancing of this 
covenant. This vow included him showing gentleness, compa- 


°°? Murray Last, "A Note on the Attitudes to the Supernatural in the 
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ssion, goodwill and affection to all the above without 
exception.?°*The second vow which he took upon himself is 
that he would not be honored by any of his good deeds, his 
lineage and ancestry, nor what he possessed from worldly 
wealth, nor his achievements for the life to come. On the 
contrary, he would only feel honored by what he possessed 
from his gnosis of Allah and his spiritual companionship 
with Prophet Muhammad.2°The third vow which Dan Tafa took 
which clarifies his profound character was that he pledged 
not to look down upon anyone from among the Muslims, even if 
that person's faults were apparent and not to presume 
himself better than him in way. He vowed to consider his 
rights over himself just as he considered the rights of 
anyone over him.*°?The fourth vow was that he would not be 
conceited, oppressive nor arrogant towards anyone, and not 
to act haughty towards people - in order to keep himself 
under the protection of Allah.104 

These above mentioned vows demonstrate the kindness, 
humility, and compassion which Shaykh Dan Tafa wanted to 
instill into himself. In these days he would be considered 
self-less. However, the noble characteristics mentioned 
above have been considered by sufis from the most remote 
times to be the key to direct gnosis of Allah. So, from the 
gnostic point of view he was completely selfish and desirous 
for direct experience with his Lord. He did this no doubt 
fuliowing in the footsteps of Shaykh Uthman Dan Fodiyo, who 
it is said 'never returned injury for insult' and had taken 
upon himself the responsibility of compassionately guiding 
all he came in contact. Eventhough Dan Tafa is among the 
third generation of the Fodiawa, yet there remains the 
persistance and continuity of a spiritual tradition. 

As for the behavior of Shaykh Dan Tafa towards other 
people; he took five vows which exemplify the kind of moral 
stature which the Turudbe had been trying to instill in the 
people of Africa whereever they went. These characteristics 
were and are still the foundation of Civility, refinement 
and culture. The first of them is that Dan Tafa took a vow 
that he would not oppose anyone in a way that that person 
disliked, just for the sake of opposing him. He would hold 
to this pledge even if the person deserved stern opposition. 
He asserted that opposing a person in such a manner was 
unproductive and detrimental and could lead to a bigger 
problem than the first.2°5 The second vow which exemplifies 
Dan Tafa's ethical behavior was that he would not compete 


7+°7 Abd'al-Qaadir ibn al-Mustapha, “Uhuud wa'1l-Mawaathig, TMs.,folio 1. 
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with anyone concerning that individuals rights. He would 
stop with his own rights until others competed with him in 
his rights.+°¢ The third pledge is that he would not take 
two ways in seeking after worldly benefits, but would stop 
with one way and exhaust every effort in that until he 
failed. Only then would he seek another avenue for his 
livelihood. This was in order not to limit the opportunities 
of other people from having a means of earning a living for 
themselves .2°7 The fouth vow which Dan Tafa took was that he 
would behave in the same manner as his associates and 
contemporaries behaved as long as they did not behave in an 
illicite or prohibited way. If they were joyful, he would be 
joyful. When they were sad, he would share their grief. He 
would mirror that state as long as it was not the type of 
behavior which would negate his spiritual station.2°® The 
fifth and final vow which Dan Tafa made with his Lord in 
order to perfect his behavior was that he would never 
dishonor anyone from among the Muslims or others, even if 
that person was his worst of enemies .1°° On the contrary he 
would return good for evil and leave the matter over to 
Allah. In this way he had the chance to win his enemy over 
to his side. 

As for as Shaykh Dan Tafa's scientific viewpoint, he 
had accomplished the seperation, in his philosophy, of myth 
from concept. In these few pledges, which Dan Tafa made, 
reveals an intellect which had grasped, at the fundamental 
level, concepts which radically oppose the Greek material- 
istic theories of matter and existence. Intrinsic within 
these potent vows was a deep understanding of the causative 
priniples of existence both from in-time perspective and the 
out-of-time perspective. Perhaps if these ideas promulgated 
by Shaykh Dan Tafa, if reflected upon with reason coupled 
with the spirit with which he approached creation would no 
doubt develop into a challenging and illuminating scientific 
/philosophical understanding of Being/non-being and 
existence. The vows which express Dan Tafa's scientific 
/philosophic viewpoint are only three. However, they contain 
ideas which are voluminous in scope and objectivity. 

The first of these vows is that Shaykh Dan Tafa pledged 
that he would reflect upon the regulated purpose of all 
created things and upon the substances which recieve its 
derivation from these created things. He would reflect into 
how some parts of the creation influenced other parts, and 
that he would not disregard the benefits and blessings which 
are intrinsic in creation. He vowed not to be like the 
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intellectually shallow who claim that existence has no 
phenomenal traces at all who aspouse an anthropomorphic 
philosophy of Being. He concluded that he would hold to this 
pledge, while at the same time realizing that existence, 
microcosmically and macrocosmically, originated from the 
command of Allah.+2°The second vow is that he would embrace 
with his soul and spirit the fact that every emanating force 
from the Universe, with all of its reverberations and 
repercussions of nature and diversities, are all in fact the 
effects and forces Originating from the reality of the First 
Cause, which is the Essence of Allah, the One.222The third 
and final vow which deals with Dan Tafa's scientific 
viewpoint was that he would reflect upon the laws which 
govern material sustenance for everything in creation. 
Because these laws are proofs for understanding the causes 
of the wealth of nations and the origins of sustenance. Just 
as wealth and sustenance are the outward fruit of these 
laws, likewise lessons of inward esoteric meaning can be 
drawn from them.222 
Finally the fourth division of Oaths and covenants 

which Shaykh Dan Tafa made with his Lord which testifies to 
his learning and his method of transmitting knowledge were 
those regarding his theory of knowledge. The vows he made 
regarding this were nine, which is indicative of the weight 
which he placed upon knowledge and gnosis. The first vow was 
that he would build and formulate his doctrine of beliefs 
upon the verses of the Qur'an, because it is the uncreated 
speech of the Creator which emanated from Him by means of 
the Arch-Angel Gabriel to the heart Of Muhammad. He would 
not establish his creed upon rational proofs nor by the 
intellectual theories put down by the theologians because 
their postulates and their logical demonstrates can never 
pry open the reality of Allah, nor how existence emerges out 
of non-existence.22°~This vow was very important because in 
Hausaland there had emerged Muslims who maintained that 
whoever did not know the intellectual proofs of the 
existence of Allah and the creed of Islam, were dis- 
believers .234* Consequently, Shaykh Uthman's earliest 
writings were composed to attack this trend among some of 
the scholars and students. *The second vow was that all the 
sciences which he possessed and comprehended be evaluated 
and assessed by means of the Qur'anic verses and the 
Prophetic traditions. Using this methodology, he claimed to 
have come into the resilience of knowledge and under- 
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standing.*For this reason, as he claims, there was no 
science which was granted him except that its derivation 
from the above two sources was revealed to him.225 The third 
vow is that he would conceal what he possessed from the 
sciences of the divine realities and the science of secrets. 
He pledged that he would guard all of his publications 
regarding these two sciences from the eyes of all except the 
spiritually elite and those who are Spiritually prepared 
from among the People of Allah.126 The fourth vow is that he 
would never devulge what he possessed concerning the secrets 
of the age nor the secrets of what was to come in his time 
concerning the Sokoto Caliphate. Notwithstanding the fact 
that this knowledge was revealed to him without him seeking 
after it.117 The fifth vow is that he would never reveal to 
anyone the science of secrets by which Allah established the 
Sokoto Caliphate. The authority in the Sokoto state is not 
befitting except to the ones to whom these secrets have 
become and established fact.22*% The sixth vow is that he 
would not invite anyone to what he learned from the 
elemental sciences or philosophy, although he had learned 
them from sound sources and repudiated the falacies in them. 
Rather, he would only invite people to what ws firmly 
established in the Qur'an, the sunna, jurisprudence, and 
spiritual purification.+2° The seventh pledge was that he 
would not utilize anything from the sciences of natural 
magic, spells, incantations, charms and the ability to 
control invisible creatures (jinn) - for niether advantage 
nor protection.*?° This was in spite of the fact that he had 
mastered all of the essentuals of these sciences. The eighth 
oath which Shaykh Dan Tafa had taken was that he would not 
utilize anything from the science of letters or the Divine 
Names in a way which would cause harm and danger to any 
Muslim. However, when it would bring some advantage to 
himself and others, he would then implement it for either 
procuring benefit or protection.222 The final oath and 
covenant was that he would not search into the unseen, 
hidden or future events by means of divination, soothsaying, 
astrology or any of, what he called, the baseless occult 
sciences. He asserted that independent of the above 
sciences, he had procured knowledge of the unseen, hidden 
and future events by means of the true dream (ru'ya 
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Saadiq) .+?? Shaykh Dan Tafa claimed that nothing occured 
during his time which was of consequence to the Muslims and 
the Sudanese people, except that he saw it effortlessly in 
his dreams prior to it actually occuring.222 

The above, though somewhat monotonous, gives a thorough 
account of the level of learning which Shaykh Dan Tafa had 
aquired. As we mentioned above, he learned the sciences of 
jurisprudence from his father Mallam Tafa. His father 
studied the sources of jurisprudence deeply from Shaykh 
Abdullahi Dan Fodiyo.°Of all the scholars of the Fodiawa 
clan, Shaykh Abdullahi was the most learned in the field of 
the shari‘a, figh, and Qur'anic exegesis. This is corro- 
borated by the statement made by Shaykh Uthman Dan Fodiyo 
when he said, "Keep reading the books of my brother 
Abdullahi because he is mostly concerned with preserving the 
letter of the shari'’a."124 Thus Abdullahi had a very 
militant and somewhat unbending interpretation of Islam. He 
was assertive in his demand for the state to adhere to the 
Maliki legal system. This trend was no doubt an influence 
which came by way of the Kunta scholars who resided in 
Timbuktu and Massina. The legal system as manifested from 
those regions was marked by its militant observance of the 
Maliki school of thought. When Shaykh Uthman appointed 
Abdullahi over the western regions of the Empire, his 
authority included Nupe, Songhay, Yorubaland, Borgu, and 
Massina.+?5 Thus, the former lands of Songhay were under the 
rule of Abdullahi, which accounts for his having a strong 
lean towards the legal opinions which emerged out of 
Timbuktu. These influences also affected his student Mallam 
Tafa, who in turn transmitted this tendéfitiousness to his 
son, Dan Tafa. One of the customs of the scholars of 
Timbuktu was to create ‘tests’ which scholars and students 
would use as a way of measuring their standard of learning. 
Shaykh Dan Tafa followed this pattern by creating at a 
relatively young age an exam consisting of cunning 
historical and legal questions designed to test the learning 
standards of the scholars of the Sokoto state.226 

Shaykh Dan Tafa was considered among the leading 
scholars of the Fodiawa. This was especially so during the 
period after Shaykh Uthman, Abdullahi, and Muhammad Bello. 
There arose intellectual disputes among those whom Shaykh 


*22This is no doubt established from the Prophetic tradition related 
by Imam Muslim on the authority of Nafi'u, on the authority of Ibn Umar 
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Dan Tafa called psuedo-scholars who had not been well 
grounded in the essentual sciences of Islam after the 
passing of the above scholars. This was a result of the lack 
of understanding of the objectives of the law as understood 
by the founders of the Sokoto government. There were many 
cases wherein Shaykh Uthman and Shaykh Abdullahi had a 
difference of opinion. However, differences of opinion were 
allowed from the earliest days of Islam. This was the major 
cause for the emergance of the different schools of thought. 
Shaykh Uthman discussed this at length in his Najm'l- 
Ikhwaan, when he said quoting Abd al-Wahaab al-Sha*rani, 

"Whoever reaches the station of 

spiritual unveiling will find that 

none of the opinions of the Imams of 

independent judgement has ever gone 

outside the limits of the Book and 

Sunna. He will also witness all of 

their teachings springing from the 

beams of the light of the shari’a. 

This is because they are following 

the practices which the Messengers 

followed. Just as it is obligatory 

upon you, O brother, to believe and 

accept everything which Messengers 

came with which outwardly disagrees 

with your shari‘a, likewise it is 

obligatory upon you to believe in 

and accept the soundness of what the 

mujtahids derived in their legal 

judgements even if it disagrees with 

the madh'haab of your Imam. "127 

This legal outlook allowed for a more lenient inter- 
pretation of the law drawing its precedents from the 
Qur'anic verses; "Allah desires for you ease, He does not 
desire hardship for you."; and the verse; "Allah has not 
made the religion difficult or a complication for you" .+28 
The prophetic tradition which advances this same idea was 
related by Imam al-Bukhari in Sahih, "Verily the religion is 
easy. No one is rigid with the religion except that he will 
be overcome. "229 
From the above Shaykh Uthman propounded the idea that 

the differences of opinion derived from the shari’a were a 
mercy and allowed the common as well as the elite of society 
to have a broad base from which to behave. On the other 
hand, Shaykh Abdullahi called for a more strict 


+27 Uthman Dan Fodiyo, Najm']-Ikhwaan, TMs., 5-6. 
+25 Qur'an: 2:185 and 5:6 respectively. 


+2° Uthman Dan Fodiyo, Najim'l-Ikhwaan, 3-4. 
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interpretation of the law, much in line with the traditions 
established earlier among the scholars of Timbuktu. 

What transpired after these two scholars had passed was 
that there appeared suedo scholars who as Shaykh Dan Tafa 
described, 

"...people who are naturally overcome 
by ignorance and passion, and who have 
become completely permeated with the 
dark haze of the love of this world. 
Because of the deception which results 
from this and the evil which the is 
brought on by the deficiency of reason, 
they are not equiped to understand the 
objectives of the scholars or the aim 
of the authors of the books of knowledge. 
.these stupid ignorant ones fail to 
grasp that all the opinions of the 
scholars which are the result of 
their independent judgement falls 
under the realm of theoretical 
supposition and, therefore, are not 
conclusive, "13° 

According to Dan Tafa it was the lack of knowledge 
which induced the psuedo-scholars to impute faults and 
errors to Shaykh Abdullahi. They accused him of opposing 
the founder of the revolution and principles upon which the 
state was founded. Shaykh Dan Tafa as a result responded by 
writing his Kitaab Masa'il'l-Khilaaf, explaining the legal 
roots for the opinions of both the shaykhs. The key points 
of disagreement between them were six. The first was about 
the permissability of utilizing the term 'King' as opposed 
to 'amir' or 'khalif'. The second point was concerning the 
permissability of utilizing musical instruments. The third 
point was regarding the wearing of those items captured from 
the disbelievers which contained gold and silver. The 
fourth point was the permissability of the leaders, judges 
and officials wearing attire which attested to their rank 
and status. The fifth point was using the investigating into 
the wealth which had been obtained unjustly by the dis- 
believers. And finally, the sixth point was the anethemiza- 
tion of those Muslims who befriended and helped the dis- 
belivers. Shaykh Dan Tafa showed that each of the two 
Shaykhs drew his opinion from sound and conclusive proofs, 
allowing for a broader interpretation of the law. Thus, 
during the period after the ‘founding fathers' Shaykh Dan 
Tafa emerged as the preserver of the ideals of the scholars. 
He goes on to point out these differences of Opinions came 
down to six major issues.+°+ He pointed out that because 


+3° Abd al-Qaadir ibn al-Mustapha, Masa'il'i-Khilaaf, Tms., folio 1. 
+31 Ibid., folios 1-7. 
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each drew his proofs from clear vers 
from sound prophetic traditions, 
reject either one. By rejecting the opinion, then that 


es from the Qur'an or 


It is in this light that Shaykh Dan Tafa emerged as the 
intellectual leader 


sought after by the 


Bello, Ahmad Zaruk the son of Abu Bakr Atiku, Abd al-~Qaadir 
the son of Gidadu, and Uthman Mudegel the son of Umar al-~ 
Kammi. In 1842 Ali ibn Bello was appointed as the fourth 


made the Wazir (chief advisor and secretary of state). 
Uthman Mudegel who was Married to Hafsa the daughter of 
Shaykh Uthman, continued to act as advisor to the ruler. 
Ahmad ibn Abu Atiku was appointed amir of Chimola, a ribat 
/fortress town on the Rima river. This ribat was about two 
hours journey south of Silame, where Shaykh Dan Tafa and his 
relatives lived. According to Murray Last close friendship 
developed between Ahmad Zaruku and Dan Tafa which would 
prove useful in the years to follow. 

Throughout these years Shaykh Dan Tafa acted as advisor 
to many of the Amirs and to the Caliph himself. His 
understanding of the early history of the jihad won him 
favor with all the scholars and notables of the Empire. The 
consensus was that he was the most learned of the then 
present generation of the Fodiawa. "During this period many 
European explorers visited the Sokoto Empire. Among these 
explorers was Henrich Barth who visited Sokoto in 1853-and 
Stayed there for about two months. Hiskett describes Barth 
as being "outstanding for his qualities of mind and 
character" .132 He was a German who was employed by the 
British Government to explore the upper regions of the Niger 
and Hausaland. Doing so, he disguised himself as a Muslim 
and being versed in Arabic language, passed himself off as 
one 'Abdal-Kareem'. Hiskett points out the normal dangers 
which European travelers exposed themselves to by traveling 
in Western Sudan.233 However, Barth was accepted as a fellow 
scholar among the ulama of Sokoto. Among the scholars whom 


our Shaykh Dan Tafa. By examining Barth's opinion of Dan 
Tafa, insight can be had into Shaykh Dan Tafa's status among 
the Fodiawa as seen by an outsider. During March the 7th 
through the 20th of 1853 Barth lived in Katsina. It was 


732 Mervyn Hiskett, The Development of Islam in West Africa, 207. 
PAS Tbid... 207. 
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while residing in Katsina that he first b 
with the name of Shaykh Dan Tafa. 


account of this meeting which 


a 


ecame aquainted 


"...My principle acquaintance during my 
Stay in Katsena this time was a Tawati 
of the name of Abd é€-Rahmaan, a very 
amiable and social man and, as a faki 
(fagih), Possessing a certain degree 

of learning. He hag been a great friend 
of Bello, and expatiated with the 
greatest enthusiasm on the qualities 
and achievements of this distinguished 
ruler of Negroland. He also gave me the 
first hints of some of the most import- 
ant subjects relating to the geography 
anf history of western Negroland, and 
called my attention particularly toa 
man whom he represented as the most 
learned of the resent generations of 
the inhabitants of Sokoto, and from 
whom, he assured me, I should not fail 
to obtain what information I wanted. 
The man was Abde Kader dan Tafa...on 


whose stores of knowledge I drew 
eagerly, "234 


"...and here I first 
of the learned Aba é-Kader dan Tafa 
(Mustapha), whom I was most anxious to 

see, in order to obtain from him some 
historical information... he paid me a 
visit in the evening, and furnished me 
immediately with some positive data with 
regard to the history of the dynasty of 
the Asaki, or Askia, the ruler of Songhay, 
which he had perfectly in his head, and 
which were of the greatest importance in 
giving me an insight into the historical 
relation of the western countries of their 
regions with that of Central Negroland, "135 


rr 


+34 Henrich Barth, Travels an 
(London, 1858), vol. IV, 101. 


d_ Discoveries in North and Central Africa, 


#233 ALM Kirk-Greene, Barth's Travels in Nigeria, (Oxford University 
eae = faves in Nigeria 
Press, 1962), 260. 
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The above is quite interesting because here Dan Tafa's 
learning and character wa 
of a European. tt testifies also to the generous and 


sympathetic nature of Barth himself in spite of the fact he 
was under the employment 


come off clear is that Da 


Superb character which he took aS an oath and covenant in 
his dealings with Barth. It is no doubt that it was mainly 
through Dan Tafa's influence that Henrich Barth was able to 
obtain a written trade agreement for the British Government 
from Caliph Ali ibn Bello.236 "the fact that Barth was turned 
away the previous year while he was traveling in Yola by 
Amir, Lowal ibn Modibo Adam, testifies to the fact that it 
was known that he was not a Muslim.727 Not withstanding 
that, Shaykh Dan Tafa dealt with Barth in a very cordial 
manner and showed him the respect and honor reflected in 
Barth's praise of him. 

We cited earlier that the Amir of Chimola, Ahmad Zaruku 
ibn Abu Bakr Atiku was very intimate with Shaykh Dan Tafa 
who acted as his confidant and advisor on many occasions. 


Caliph.228 According to the Sokoto Standards, Dan Tafa was 
quite qualified to meet the responsibilities of wazir. The 
duties of the wazir were established by Shaykh Uthman, 
Shaykh Abdullahi and Muhammad Bello in their writings. 
Shaykh Uthman said, "The first Support is an upright wazir 
over the government who wahens him [the ruler] if he sleeps, 
gives him sight if he cannot see and reminds him if he 
forgets...One of the requirements of a wazir is that he 
should be truly benevolent and kind-hearted towards 
people."25° There is no doubt that based in these standards 
Dan Tafa was more than qualified to be wazir as borne out in 
the oaths and pledges which he took with Allah as to how he 
would live and behave ,2<° Shaykh Abdullahi delineated the 
duties of the wazir as being three in nature. The First is 
Wazir of delegation (tafweed) because the ruler should be 
able to delegate and entrust all matters of state to him.22 
The second is the Wazir of implementation (tanfeedh) because 


73°R.A. Adeleye, Power and Diplomacy in Northern Nigeria, (London, 
1978), 121. 


+37 Henrich Barth, Travels, vol.Ir, 496-497. 
+38 Murray Last, The Sokoto Caliphate, 162-163, 


*3° Uthman Dan Fodiyo, Bayan Wujub'il-Hijra, tr. F.H. El-Misri, (Oxford 
University Presg, 1978), 67. 


+29 See above page 57-58. 
442 Abdullahi dan Fodiyo, Diva” '1-Hukaam, Tms., 22. 
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rta) who when the ruler gives a 
nd discharges it. The third is the 
Wazir of consultation (istishaara) because he only fears 
ruler when he deviates 
an Tafa was qualified 
especiially when you 
take into account his alleged knowledge of the ‘secrets by 
aliphate' and his 
Further Muhammad Bello said the 
t from among the most noble of 


October, 1859 


he was unable to keep his promise to Shaykh Dan Tafa.>*+ The 
reason for this was when Wazir Abd al-Qaadir ibn Gidadu 
heard of the Promise, he threatened not to nominate Ahmad as 
Caliph unless he chose his son, Irbahim Khalilu ibn Abd al- 
Qaadir, to the post of Wazir,.+45 Consequently, the new 
Caliph had to yield to the pressure to keep the post of 
Wazir in the family of Gidadu. In spite of that Shaykh Dan 


Tafa continued to assist the new Caliph just as he had when 
he was amir of Chimola. 


to his ribat in Silame a 
treatise in order to gui 


sacred traditions which Shaykh Uthman, Shaykh Abdullahi and 
Muhammad Bello had established. 


Shaykh Dan Tafa wrote many books on a variety of 
ich he was renown for was 


Raudat'1-Afkaar ('The Sweet Meadows of Comtemplation'). 
According to Murray Last, Dan Tafa drew from a no longer 
extant Gobir kinglist in compiling this work. It is an 
excellent account of the early history of the Central Sudan 
and it gives eyewitness account of the jihads of Shaykh 
Uthman Dan Fodiyo and his community up until 1824. When Dan 


aunt Asma'u. The book was called Mausufat'1-~Sudan (The 


mote EM sy 22: 


+43 Muhammad Bello, Usuul'i-Sivaasa, TMs., 11. 
+44 Murray Last, The Sokoto Caliphate, 114n. 
1245 Ibid., 163. 
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Description of the Sudan) . 146 It covered the history of the 
hijra and jihad up until 1842. Dan Tafa also wrote a 
geography of Central Sudan Called Oata'if']-Jinaan giving a 
description of the Plants, mineral and agricultural produce 
of most of the regions of the Western Sudan. 


The historiographical method of Shaykh Dan Tafa was 
Similar to the methodologies established by earlier Sudanese 
historians, like Abdur Rahmaan al-Sa‘di and Mahmud al-Kati. 
Looking back on the sciences which Dan Tafa had mastered it 
i i rpretations of events in history were 
int of view of phenomenon which was 
preordained by Allah to happen. Another key factor in the 
historiographical method of Dan Tafa is his view of nature 
Dan Tafa saw nature and natural law as 
the work of Allah's Creation and wisdom. This Signified that 
Allah has an exclusive knowledge of all things in priority. 
Dan Tafa considered nature dependent upon Allah for its 
essential form and being, and he saw natural phenomenon as 
the reading out from the Mother of Books, which is the 
Guarded Tablet. Thus, Allah could enter non-customary 
pheneomenon into nature as He willed. This action was called 
miracles and supernatural events which changed and altered 
event from man's point of view. But from the point of view 
of Being, the supernatural event was preordained and thus 
was/is customary. Throughout the Raudat'l~Afkaar, this theme 
is reiterated. For example when Dan Tafa describes how 
"Allah helped the Muslims to victory, triumph and 
established us over all the powers of the disbelievers,.."167 
Or statements like "...and in that same year Allah destroyed 
Gunga."*4*8This demonstrates that Dan Tafa saw Allah 
participating actively in his creation in natural phenomenon 
and in human events. 

The Raudat'l-Afkaar begins with a short introduction 
replete with ideas which reflect Dan Tafa's view of history 
and the importance of recording it for posterity. In it he 
described ‘historical narratives' as being a garden in which 
ones contemplation and attention can rest. He further 
illuded to the science of history as a ‘lure' which is used 
to attract news from remote lands and regions. He Said that 
the stronghold and fortress of historiography is meticulous 
documentation and authentication. 

The next section briefly discusses the divisions of the 
regions of Sudan, which he divides into three Major regions. 
These regions include the Upper Sudan (‘awaali), the Middle 
Sudan (wasaa'it) and the Lower Sudan (sawaafil). The next 


as" 


+6 Jean Boyd, The Caliph's Sister, 146-7, 


+427 Abd al-Qaadir ibn al-Mustapha, Raudat'i-Afkaar, TMs.,16, 
242 Thotd. pied: 
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section depicts the seven governments of the Sudan. They are 
Bornu, Kuranrafa, Zakzaki, Songhay, Kebbi, Zanfara, and the 
government which he helped establish - the Uthmaniyya (named 
after its founder and his grandfather Uthman Dan Fodiyo) . 
After this Dan Tafa begins to give the history of Hausaland, 
describing its seven regions (Zakzaki, Bornu, Kano, Daura, 
Katsina, Barmi, and Gobir), its kings and the duration of 
their rule. All the above is discussed in brevity without 
delving into details. However, when he comes to the jihad of 
Shaykh Uthman Dan Fodiyo, he begans giving each major event 
starting with the hijra/emigration (in 1804), which marked 
the beginning of their revolution. Dan Tafa then uses the 
hijra year as a basis for discussing subsequent events and 
years. For example he write, "In the second year of the 
hijra the Shaykh established fortresses throughout 
Bagiawa..."; or, "In the eleventh year the army reached 
Borgu...", ect.. He narrates the history of the jihad up 
until the twenty-first year after the hijra (1824) during 
the rule of Muhammad Bello. 

* He ends the Raudat'1-Afkaar with, "Here ends the 
account of these years. We have now reached this year of 
ours, thus we ask Allah ta*ala in this year to provide for 
us from His goodness and bounty, that which will wet the 
appetites of the selves, and bring delight to the eyes. We 
ask that He guide us to that which leads to our virtue and 
success. For he is the Sole Guardian of that and he alone is 
Powerful enough to perform it. "2149 

After the above statement Shaykh Dan Tafa makes two 
statements which normally would not accord with what came 
before it except in order to reveal his own historical 
perspective. He wrote, "He (Allah) is the One who alters and 
transforms all affairs (maggalabu'l-umuur), and He is the 
One who directs, disposes and administers the destinies of 
all Ages (mussarif'l-duhuur) ."25° The first part of the 
statement maggalabu 'l-umuur implies that Allah is the 
manifestor of event and phenomenon and that history is but 
the unveiling of what was preordained in the knowledge of 
Being. From this meaning it is understood that Being has 
exclusive knowledge of all entities in priority. The changes 
and alterations which occur in in-time existence are 
actualized like successive recurrent wave from the 
ontological command (amr) of the Creator. The second part of 
the statement mussarif'l-quhuur places Being outside of time 
(dahr), not being influenced by in-time event, yet molding, 


directing and disposing time in accordance with His prior 
knowledge of it. , 


74° apd al-Qaadir ibn al-Mustapha, Raudat'1l-Afkaar, folio 25. 
+59 Tbid., 25, 
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It 18 my opinion that Shaykh Dan Tafa concluded hig 
history in this way in order to illuminate an important 
facet of his historiographical method, which is that Being 
alone is responsible for the occurences in nature and that 
man participates actively in the activity of Being by 
surrendering to His will. History, to Shaykh Dan Tafa, was 
but the systematic manifestation of nature's perfect and 
unbounded surrender to the will of the Creator. The patterns 
emerging in nature, the unfolding of creatures, the rise and 
growth of nations, the progress of human knowledge and the 
process of annihilation generate in man lessons which he 
calls wisdom. 

* Shaykh Dan Tafa spent his last years writing books and 
composing poems at his ribat at Silame. He composed more 
than 44 works which included books on history, geography, 
biographies, elegies, mysticism, jurisprudence, physiognomy, 
and a host of other sciences. In 1864, Dan Tafa died at the 
age of 60 after a life full of erudition, virtue and 
generating so¢ial transformation. His aunt Asma'u wrote an 
elegy for him upon his death in her poem called Tilfin 
Bawa.754Little is known of his wife Fatima, the daughter of 
Muhammad Bello. However, she was a member of the Yan Taru 
educational institute for women which meant she had reached 
a certain degree of learning. She died one year after her 
husband in 1865 which prompted Asma'u to write an elegy 
called Sonnore Fatima. She praised her by saying, "She was 
gifted with common sense and quick wits which she use to 
help the common man. She treated everyone with courtesy and 
did not belittle anyone. "252 From this description we can 
see that Shaykh Dan Tafa had Successully transmitted his 
ideals to his spouse, allowing for the persistance of a 
profound historical conscienceness. 

The only offsprings which have come to light from this 
learned and virtuous couple were Shaykh Muallayidi ibn Dan 
Tafa and Shaykh Abd al-Raaziq ibn Dan Tafa. Shaykh 
Muallayidi was renown for his book concérning the miracles 
of Shaykh Uthman dan Fodiyo, called Nubdha Yasira Tushir ila 
Ba‘d Karamat'l-Shaykh. Other than that little is known of 
this descendent of Dan Tafa. *Shaykh Abd'1-Raazig was one of 
the scholars who in 1903 made the hijra with Caliph Muhammad 
Attahiru ibn Ahmad Zaruku in their conflict with the British 
colonizers. He acted as one of the advisors to the new 
Caliph Attahiru and supported him in his decision to make 
the hijra towards the east to escape the "rule of the 
Christians". The British were able to temporarily stop the 
hijra and in a heated battle at Burmi the Caliph along with 


2513 Jean Boyd, The Calipha's Sister, 147. 
+52 Thid., 94, 
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many of his supporters wer 
the Caliph Attahiru, 


udan called Mai 


fa was kept back from the 
bost of wazir, his son Abd al-Raaziq was appointed the wazir 
to the Caliph Muhammad Bello Maj Wurno. He was considered 
the most learned men in the Republic of Sudan and was 
appointed as the imam of the chief mosque of the town. His 
only surviving son ig Shaykh Bello ibn Abd al-Raazig, a 
businessman and one of the waZirs of the present Caliph Abu 
Bakr ibn Muhammad Ataahiru. I had the chance to meet him, 
reside in his home and it was from him that I recieved many 


extant manuscripts concerning the Sokoto Caliphate and the 
Fodiawa traditions. 


*53R. A. Adeleye, 


Power and Diplomacy in Northern Nigeria, 308-309. 
+54 Thid., 311. 
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Conclusion: 


The overall aim of this Paper was to demonstrate the 
importance of historical conscience in the transmission ofa 


I singled out the Turudbe 


The paper 
followed the beginnings of the Turudbe from the lands of 
zing agents in the empires 
and finally their transformation into 
the bearers of jihad in the 19th century. 


Special reference was made to the Fodiawa clan, who led 
the Turudbe in the dessemination of erudition and learning 
throughout Hausaland. This movement evidenced an intentional 
persistance of the tradition of social transformation which 
culminated with Shaykh Uthman Dan Fodiyo and his entire 
clan, the Fodiawa. 

The prime example of the persistance of the 
intellectual traditions of the Turudbe which demonstrates 
the emergence of a historical conscience was in the learned 
historian and geographer Shaykh Abd al-Qaadir ibn al- 
Mustapha (Dan Tafa). He exemplified in his character and 
erudition a cultural tradition which reflected the many 
historical changes which the Turudbe manifested throughout 
their long and rich history. 

Although, the paper was about Shaykh Dan Tafa, I wanted 
to show the persistant traditions which when preserved by a 
people would result in the emergence of intellectuals and 
humanistic thinkers whose job is to consciously maintain and 
preserve such traditions. It is for this region that a 
history of the intellectual traditions of the Turudbe and 
Fodiawa were essentual to discuss. 

John Willis argued convincingly that the Turudbe 
emerged from a rootless conglomeration of many ethnic groups 
who were united under the banner of Islam. Although I 
agree with only a part of the above theory, what emerges in 
the 19th century among the Fodiawa was Turudbe ascendency 
but which became intermixed through marriage with those 
groups which they conquered. This is reflected in the poem 
of Shaykh Abdullahi Dan Fodiyo when he said, 
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"And we are an army of Islam, 
And we are proud of nothing but that. 
Tribes of Islam and Turudbe is our clan 
Our Fullani and our Hausa all united, 
And among us other than these, certain 
tribes joined together 
For the help of God's religion - made up 
the union, "255 
This idea can be seen in the development of the Turudbe 
from the earliest times in Takrur until the appearance of 
men like Shaykh Dan Tafa. It was the persisitant traditions 
which were engendered by this erudite group which enabled 
them to survive the onslaught of European colonialism in the 
years after Dan Tafa. The Turudbe clericy in general and 
the Fodiawa clerical family in particular exemplified the 
continuity of the learning traditions of Islamic Africa. 
The evolution of this clerical group, like many others in 
Western Sudan, helped to induce the social transformations 
which were felt throughout the Bilad’'1-Sudan. 


+55 Abdullahi Dan Fodiyo, Tazyin al-Waragat, ed.& tr. Mervyn Hiskett, 
(Ibadan University Press, Ibadan, 1563), 110. 
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Appendix I 


Map of the Kingdoms of Sudan 
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Appendix II 


Map of the Kingdoms of Hausaland 
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Appendix III 


Map of the Sokoto Empire 
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Appendix MW 


Copies of the first and last pages of the 
manucript of the Raudat'i-Afkaar. This manucript 
was taken from the grandson of Shaykh Dan Tafa, 
Shaykh Bello ibn Abd'l-Raaziq ibn Dan Tafa who 
lives in the Fodiawa town called Mai Wurno, the 


Republic of Sudan. 
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APPENDIX VI 


RAUDAT'L-AFKAR 


Comprising of a Brief History of the Nations and Kingdoms 
of the Bilad'l-Sudan and a Description of the Jihad of 
the Sokoto Caliphate up until 1824 . 


by: 
Abd'l-Qaadir ibn al-Mustapha 
(Dan Tafa) 


Translated from the Arabic by: 
Abu Alfa Umar MUHAMMAD SHAREEF bin Farid 


The Sweet Meadows of Contemplation™ 
SC eMpLation" 


In the name of Allah the Beneficent the Merciful. 
Peace and blessings be upon our master Muhammad and upon his 
family and Companions. 

Says the reknown and eminent scholar Shaykh Abdu'1- 
Qaadir ibn al-Mustapha the illumined;the grandson of the 
Mujaddid Uthman ?2( may Allah engulf him in His mercy )., 


Introduction 


When devotion to historical narratives used to be the 
Sweet meadows of our contemplation and attention; and the 
lure by which we enticed the news of distant lands; and 
since documentation and authentication of that was the 
Stronghold for its preparations and the fortress of its 
unusual events and deliberations - for it was these to which 
the hearts inclined and by them the hearts were stamped with 
every sort of impression. For this reason I collected 
together here some of the history of these lands of the 
Blacks? and the lands of Hausa, most of the accounts of its 
kings and rulers, and extracts of what has been related 
concerning its scholars. Tf have recounted that from which 
ears can attain some benefit and by which one's nature can 
attain some pleasure; at least to the extent which we have 
documented it. 

Although in Islam this is not of any great importance, ‘ 
yet it serves to sharpen our attention and awaken some of 
our determination. The scholars have composed books and 
treatises concerning its obscurities, which are not void of 
benefit, and in which there is no lack of reward for the one 
who spends his days studying them. For everthing from the 
matters of this world or from the superfluous narratives 


* The title of this book was taken from the first statement in the 
introduction. Some scholars named this work Akhbar '1-Bilad'l-Hausa. [See 
Murray Last, The Sokoto Caliphate, p.xxxiii - XXXiv]). 


* Here reference is made to Shaykh Uthman Dan Fodiyo, the founder of the 
Sokoto Caliphate. 


after him to be the ‘Reviver' (mujaddid) of the 13th century after 


understanding of the concept of the mujaddid and his function see M. 


Hiskett The Development of Islam in West Africa, pp. 157 & 161. 
3 


south of the Sahara Desert from the Atlantic Ocean to the Red Sea and 5 


degrees north of the equator [See Yusef Fadl Hasan (ed.), Sudan in 
Africa, p. 1.]. 


“ Here reference is made to the fact that the study of history is not a 
part of the essential sciences of Islam; which include Cawheed, figh, 


and tasawwuf. Although it is included among the branches of the Islamic 
sciences. [See Uthman Dan Fodiyo, Fat'hu'l-Basaa'ir, pp. 13 - 16.). 


have some benefit in them, if studied with intelligence - 
its benefit returns to Matters of the deen.: 


The Division of the Lands of the Sudan 
see sion of the Lands of the Sudan 


If you have understood that, then realize that these 
Sudanese lands of ours are divided into three divisions: 
[l]the Upper Sudan; [2]the Middle Sudan; and [3]the Lower 
Sudan. 

The Upper Sudan comprises of the land of Bornu, the 
land of Ahir, the land of Zaberma, and the land of Songhay. 
The Middle Sudan is the land of Hausa, with its seven 
regions, and its seven bastard regions’. The Lower Sudan is 
the land of Bebayi. 

None of the Sudanese rulers have ever completely 
conquered the whole of these three regions. Even if he 


conquered part of it, the other parts remained unconquered; 
and these the greater part. 


The Seven Governments of the Sudan 
ae Seen wovernments of the Sudan 


According to what has been recollected, there have been 
seven great governments of the Sudan. 

[1] The Government of Bornu ruled the Middle Sudan and 
parts of the Lower Sudan, but they did not rule over Ahir, 
Zaberma or Songhay, nor did it rule those parts of the Lower 


Sudan which are behind them. However, its rule did extend to 
Wodai. 


[2] The Government of Kuranrafa’ ruled the whole of the 
Lower Sudan, and parts of Katsina. They made military 


expeditions against Bornu, and destroyed some of its towns 
and fortresses. 


[3] Dhe Government of Zakzak? - was the kingdom of 
Amina the daughter of the Amir of Zakzak, who made military 
expeditions throughout the lands. Kano and Katsina were 
subject to her. She made military expeditions throughout 
the Lower Sudan, until she reached the encompassing ocean to 


the south and west®. But she did not conquer any part of the 
Upper Sudan. 


= For the benefit of studying history see Mahmuud Ka'ti ibn al-Hajj 
Ka'ti, Tarikh al-Fattash, p.10. 

“The “Seven Bastard’ regions is called Banza Bakwai . These are people 
who are not originally Hausa, yet adopted Hausa as a second language and 
adopted certain Hausa customs. [ See M Hiskett, pp. 110 - 119.J. 

7 Also spelled Kwararafas. Legend is that they were originally from 
Yemen and migrated from there until some of them settled west of Lake 
Chad and others settled in Benue. However, some attest that linguistic 
and historical evidence makes the origin from Yemen highly unlikely. 
[See M. Hiskett, p. 116.]. 

*= This was the most southernly state of Hausaland. It is sometimes 
refered to as Zauzau and teday as Zaria. [See M. Hiskett, p. 68.]. 


° This refers to the Bight of Benin in the Atlantic Ocean 


[4] The Government of Songhay was the kingdom of 
Askia’”, who conquered the whole of the Upper Sudan except 
the land of Bornu. He ruled some of the regions of the 
Middle Sudan, some of the Lower Sudan. His government became 
Strongest in the west and the north. He ruled the whole of 
the land of Ahir, far and near. He dispatched expeditions 
which linked all the lands. Even those who presently rule 
the land of Ahir are descendants of his slaves whom he 
settled there. The capital of his kingdom was Gao which the 
merchants called Gawgaw according to how it sounded in their 
tongue. 

Askia was the one who seized the government from the 
people of Songhay, and waged war on their ignorance and 
wicked customs. He established equity and justice in those 
lands and those who were willing and those unwilling alike, 
were subjected to his rule. He was called the Just King of 
Takrur!!, 

He made the pilgrimage from his land, visited many 
lands, and he met many scholars. Among the scholars which he 
met were al-Jalal as-Suyuuti* and others who composed books 
for him. Al-Maghili» reached his country and wrote for him 
many books and composed Many publications and exhortations. 


ee 


7° This refers to al~Hajj Muhammad ibn abu Bakr (c. 1492 -— 1590) who 
was a Torodbe Fullani by lineage, but was among the slave clients of the 
Songhaey ruler Sonni Ali. The term Askia means in the language of the 
Soninke “usurper' ~ for this is what the women of Sonni Ali shouted on 


During the rule of his dynasty the Western Sudan witnessed a golden age 
in trade, culture and learning. [See Ka'ti, p.10; and E.LN. Saad, The 
Social History of Timbuktu, p. 42 - 50... ]'2 

** The term Takrur has Many connotations. Originally it refered to the 
name of a kingdom which flourished on the lower Senegal River around 900 
~ 1000 A.D., thus the Arabic attribution Takruri. Among the Wolof they 
were called Tuculor. They were also called Turudi, and Torodbe. The term 
came to have a meaning inclusive of all peoples from the Western Sudan. 
{See Umar al-Nagar, *Takrur: the History of a Name’, Journal of African 
History, x, 3 (1969), p.365; and John R. Willis, “The Torodbe Clerisy: A 
Social View', Journal of African History, XIX, 2 (1978), pp. 195-212.]. 
+? al-SUYUTI, Jalal al-Deen Abd al-Rahmaan ibn Abu Bakr (1445-1505). 

The most prolific of all Arabic writers and considered by some to be the 
Mujaddid of the 9th century after Prophet Muhammad. He lived in Cairo 
and had many pupils and contacts from the Western Sudan. [See F.H. el- 
Misri (tr. and ed.) Uthman Dan Fodiyo, Bayan Wu7jub al~Hijra*Ala'l-‘Ibad, 
Py 274s). 
*3 a@al-MAGHILI, Muhammad ibn Abd al-Karim al-Tilimsani (4.1504). He was 
a Maliki scholar and reformer who traveled extensively throughout the 


None of the Sudanese kings ever ruled a kingdom 
equivalent to the kingdom of 


expeditions against the 


inhabit that land. 


[5] The Government of Kebbi which is the government of 
Kanta™, who was among the Amirs of Kebbi. There were no 


Amirs over the lands of Kebbi before him. In Kebbi the 
rulers are slaves, for it is said that Kanta was a slave of 
the Fulani. He withdrew from them and grew powerful, and 
made military expeditions in these lands until he conquered 
and ruled the whole of the land of Kebbi and Zaberma. It 
was at that time a land of scrubs and thickets in which 
lived the disbelievers called Maguzawa'*. He then made 
Military expeditions against the whole of the Middle Sudan 
and conquered it. He ruled in the Upper Sudan, Zaberma and 
the land of Ahir. He did not rule Bornu, though between him 
and the Amir of Bornu there was much fighting and bloodshed. 
He died returning home in the lands of Katsina. The story 
about that is famous. Kanta ruled most of the Lower Sudan, 
and all the lands there were subject to him. 

Kebbi had three large walled towns: Gungu, Leka, and 
Surami. The last was the Capital of his kingdom, and the 
Site of his tomb. The oldest of these towns was Gungu. 

It is said that he forced the Taureg to carry to his 
town Surami the water of a certain lake in their lands 
called Tanshaama. They also had to carry the garrison of his 
horses and the sand of that lake. They were obliged to do 
this by force, and they did what they were commanded. It is 
said that he saw that in his sleep and made them bring his 
dream to pass: and so they did it. Kanta ruled in his 
kingdom for thirty-eight years. 

Then the Amir of Ahir assisted the Amir of Bornu 
against Kanta, because of his severity against him. Then Mai 
Ali, the Amir of Bornu broke out waging war and took the 
road by Susabaaki, until he reached north of Daura and 
Katsina, and south of Gobir. He entered the land of Kebbi 
until he arrived at Surami. Kanta came out to meet him at 


rr 


*@ He was Muhammad Kanta Kotal (16th cent.), who ruled Kebbi which was 
at first a province of the Songhay empire. Later Kanta built up his 


forces then rebelled near the Kebbi river after which his kingdom was 
called. [See M. Last, p.lxiv-lxv. ] 


+5 Reference here is made to the fact that the Askiya dynasty which 
ruled Songhay were from the Torodbe Fullani clan although their language 
was Soninke. See above footnote # 10. 


7 The Maguzawa were peoples who retained their customs and beliefs 
which amounted to animism.[See M. Last, Pp. 67 footnote 18]. 


day-break of the Eigy and they fought for a time, until 
Kanta was defeated in the west. 

The Sultan of Bornu continued attacking the fortresses, 
but it became difficult for him so that he had to return 
until he reached Gundi. He then returned to his own country. 
Then Kanta got together his troops and followed him, until 
he reached Unguru. There he met the al-Baraabir™ and 
destroyed their forces in seven engagements, 
amount of booty. 

Then he returned homewards until he reached a place 
call Degel in the territory of Katsina. In this land lived 
certain people who had revolted from him. He Fought them 
fiercely, until he was wounded by an arrow in the fight. He 
continued his march homewards until he reached the town of 
Jirua where he died. His people then carried his body and 
buried him in his house at Surami. The power of Kebbi was 
established during the days of Kanta and for about a hundred 
years after his death. That was their history and the like 
of his kingdom has not been seen. It endured more than a 
hundred years. 

[6] The Government of Zanfara’® was the greatest of them 
after the kingdom of Kebbi, which ruled the lands of the 
Middle Sudan and parts of the Lower Sudan. It was a well 
established kingdom. A detailed discription of that will be 
given when these lands are treated. 


[7] Then the greatest government after them was this 
government of ours the Uthmaniyya Government”. May Allah 
firmly establish the pillars upon which it has been built 
and assist its ruler until the Day of Judgement. The whole 
of the Middle Sudan was under its ruler along with parts of 
the Lower Sudan and most of the Upper Sudan. All this will 
be mentioned in the course of this book. 


Hausaland. 


Realize that Hausaland consist of seven regions: [1] 
the region of Zakzak, which is the most extensive of the 
regions of Hausa, because it includes the huge lands of 
Bauchi; [2]the region of Bornu; [3] the region of Kano, the 
wealthiest of the seven regions; [4]the region of Daura; [5] 
the region of Katsina, which is the heart of Hausaland, and 
in the past it has been the most prosperous; [6] the region 
of of Barmi; and [7] the region of Gobir. 

In past times all these regions were in the hands of 
the Sultan of Bornu. He had a slave named Bawu whose origin 
_is unknown to me and nothing has been heard as to which 


taking a great 


*7 This refers to one of the two celebrations of Islam: {a} “eid']l- 
fitra, celebrated to mark the end of the Ramadhan month of fasting; and 
(b) “eid'l-ad'ha, celebrated to mark the end of the pilgrimage season. 
+ These were Berber nomads who lived in the Western Sudan. 

*° Also called Zamfara whose Capital was Birnin Zanfara. 


2° So named because of its founder Shaykh Uthman Dan Fodiyo in 1803-4. 


people he belonged. The Sultan 
governor of these regions and he ruled them. He had seven 
children and when he was about to die, he placed them in 

charge of these lands, each over a seperate region. 


Amir of Kano and the Amir of Gobir were sons of the same 
mother. The Amirs of Barmi and the Amir of Zakzak were sons 


of the same mother. The Amir of Naru was Singled out with 
his mother. 


of the Amir of Bornu - which means he was their Sultans - 


establishment of our present Jihad, except Bawa the Sultan 
of Gobir . He refused as I will relate below. 

There occured wars and upheaval between the rulers of 
these lands after the passing away of the early generations, 
when the ties of affection and kinship were wiped out. Some 
of them maintained friendly ties to each others, but not 
others. 

The reason why Bawa the Sultan of Gobir refused to pay 
tribute was because he denied that he was the slave of the 
Amir of Bornu. According to what they say, there is no doubt 
that they were free-born from the beginning and from a 
remnant of the Qibti, who left Misr [Egypt] and Migrated to 
Ahir?. Then they came to the land Of Gobir and drove out 
those who ruled from the children of Bawu. They then settled 
there, and paid tribute just as their predecessors had done. 
There were rulers in this land even before the coming of the 
children of Bawu. 

To the west of these seven regions are seven Banza 
States which are below them and adjacent with them. They 
are: [1] Zanfara; [2] Kebbi; [3] Yauri; [4] Nupe; [5] 
Yoruba; [6] Bargu; and [7] Gurma. Each if these lands has an 


Amir which is equal to the others, similar to the regions 
of Hausa. 


The Discription, Attributes and Conditions of These Regions 
I will now give a disription, characteristics and 
conditions of these regions, beginning with Hausaland. 


#32 The term used in the Arabic text is ‘abeed which means slave or 
servant. It implies that these people were clients of the King of Bornu. 
#2 This refers to the Coptics who lived in Egypt along the Nile River. 


[See Cheik Anta Diop, Precolonial Black Africa, (New York,1987), 212- 
234.). 


I say: As for the land of Zakzak, it is an extensive 
land with an abundance of forest, rivers and mountains. Tt 
is a land rich in cultivation, plentiful rain water and 
foodstuffs. There is also an abundance of corn. 

Next to it is the land of Naru and close by is the land 
of Kano,the richest of the Hausa regions, the most pros- 
perous, and whose living conditions are the cheapest. Its 
people enjoy the best amenities and luxuries. There are an 
abundance of date trees growing in the districts surrounding 
the city, and they boast of the most excellent ‘seed of the 
Nile' which is the best indigo in all the lands. 

As for the land of Katsina, it is an extensive land, 
with much forest, rivers, thickets, stony ground and 
minerals. Its people are the most prosperous among the 
people of Hausa. They have had many kings. In it are many 
scholars and righteous men - such as Ibn Sabaagi® and 
others. His grave is in the city of Katsina, which I had the 
pleasure of visiting on reaching there when war broke out 
between its Sultan and the Sultan of Gobir. I assisted the 
former against the Sultan of Gobir. 

As for the land of Gobir, it is very sandy and hilly, 
and in it are some trees. Its people used to dwell in the 
land of Asben, but the Tuaregs drove them out. They reached 
the northern boundary of Gobir, until their Amir Chiroma”! 
led them forth and they settled in Gobir, and built the 
ancient fortress. There Chiroma died and the youngest of his 
sons was made ruler. It is said such was his dying request. 
His son was called Muhammad ibn Chiroma. 

He went out against the Amir of Kebbi with Agabba the 
Amir of Zanfara and Yakubu ibn Yabu, Amir of Zanfara. They 
laid waste to the land of Kebbi and made the Amir of Zanfara 
ruler over most of it, as I will relate. There ensued 
between the Amir of Gobir Muhammad ibn Chiroma and the Amir 
of Kebbi fighting in which the men of Kebbi were defeated 
twice, and their Amir was captured. Then at the time of 
their capture, he and the notables of his government were 
all clothed in rags . Thus, Gobir grew powerful and 
extensive, and it became a power to reckon with for Zanfara 
and Katsina. When Muhammad died his son Thoba was made 
ruler. He thus became well established in the land, and 
subsequently made military expeditions against the land of 


#3 Malam Muhammad ibn al-Sabbagh (16th cent.) a Katsina scholar and 
head of an Islamic college/madrasa in that area. He was also known as 
Dan Marina and was the author of the famous poem called ‘The Garden of 
Learning’. He led a community of scholars and jurists in Katsina whose 
intellectual traditions survived through the 19th century and even exist 
today in the capital of Kastina, Kaduna.[See M. Hiskett, pp. 55-56.]. 


#¢ This early emigration was from the Takedda mountains 300 miles east 


of Gao. [See A. Epaulard, (ed. & tr.),Description de l'Afrique, p. 
473.]. 


Zaberma. He laid seige to its people for three years: he 
raided, killed, and attained much booty. 

Then he returned home, prepared his forces, and after 
that crossed the river Niger to raid the land of Girma. He 
took captives, killed many, and then returned to his country 
with much booty. 

After this he prepared to wage war on KatsSina and 
harassed Maradi for seven years, but he was unsuccessful 


They plotted against them, then scattered them and killed a 
countless amount. The Amir of Asben fled on foot. Then they 
sent to Thoba a horse, camels and weapons. Then when it 
became very difficult for Thoba, he left Maradi alone. 

Then after a year Thoba prepared to attack the Taureg, 
and advanced to Konni, and went as far as upper Adar. He 
waged war upon them, and destroyed them. He took many of the 
Tauregs prisoners, and returned to Magori. Then the Tauregs 
came up with an army and hemmed in Thoba. They came to a 
place called Fowadi, and surrounded Thoba, and inflicted on 
him a defeat. Thoba's army lost heart because of so much 
fighting. Thoba, however, wished to attack Asben again, and 
treat the Tauregs as they had treated him. But his army 
mutinied and left him, and then his son Gwofe was killed by 
the Tauregs. His daughter Magajia was also slain. Although 
many Tauegs were killed, they eventually killed Thoba. 
After that the Tauregs established their army and prevented 
the army of Gobir from attacking them - but they gained no 
advantage. 

The Gobirawa made Aagal son of Thoba ruler; and after 
him Aagal's son Yako. The latter did not make war up to his 
death. After his death the authority was given to Ibn 
Dawaru, and after him to Ibn Ashia. He did not remain as 
ruler for long and was deposed. They soon brought Barbari, 
and under his leadership they attacked parts of Zanfara. 
After the war Barbari was made ruler. His government became 
strong during his days. 

When Ibn Ashia was deposed**, Barbari went to Katsina, 
and waged war against Katsina until he reached the city 
itself. He fought them but he got no advantage from that and 
returned home. He also fought Kano and Shiwa in Bornu. 
Barbari ruled for twenty-one years. 

He then prepared for an attack upon Zanfara. There 
occured between them much Slaughter. The people of Zanfara 
were defeated and their army ran away. Barbari established 


himself in their town even though its people acted hypo- 
le Ne ee ed 


=5 This occured in 1743. 


critically with him. He conquered the town and killed the 
Amir of Zanfara, Maliwu, who was the son of Gigama ibn 
Yakubu ibn Babba. When Barbari had conquered their town, the 
Zanfara submitted. Then Barbari mapped out the town of 
Alkalawa, which was located in the upper regions of Zanfara. 
He then developed it and made it well established. He lived 
there seven years and died there’, 

Then the authority was given to his son Dan Guddi?’. War 
broke out between him and the Taureg until he was killed at 
the end of the war of the river Bobo. This happened after 
the Asbenawa surrounded him at Alkalawa and destroyed the 
Gobir army. During the new year, when there was further 
fighting at Bobo. The men of Gobir took Dan Guddi and buried 
him in the tomb of his father Barbari. He government lasted 
seven years?”®, 

After Dan Guddi died, his brother Bawa? was made ruler. 
He then made a Military expedition against Zanfara, and 
destroyed it. The Amir of Zanfara, Maroki ran away to 
Kiyawa. The Sultan of Gobir, Bawa, besieged him at Kiyawa 
for fifteen years, until he eventually took and destroyed 
the town. He then returned to Katsina, and attacked Maradi, 
until he conquered it. He could not get in it at first, but 
finally took the place by storm. Maradi had been too much 
for his grandfather Thoba, as we have mentioned above. When 
Bawa had conquered it, he went towards Katsina to wage war. 
He traversed the country, and built a town called Birnin 
Karafi”. The Sultan of Katsina” came out to fight him with a 
force which was countless. 

He had previously sent a small present to Bawa, to 
appease him, but Bawa refused it, thinking he could conquer 
their lands. So fighting took place at Tan Kisha, and many 
were slain in the fierce onslaughts. The extent of the 
Slaughter in that war was numerous and eventually Bawa and 


#6 He died in 1764. 


“7 It was in the 3rd year of Dan Guddi's rule in 1774 that Shaykh 
Uthman began inviting people to Islam and spreading knowledge at the age 
of 20. [See M. Last, p.6-7.] 


28 This occured in 1771. 


#° Bawa Dan Gwarzo was the ruler of Gobir who first saw the emergence 
of Islamic revivalisn. [See Waziri Junaid ibn Muhammad al-Bukhari, 
Dabt1-Multgataat Min’ 1-Akhbar'1-Muftaragat fi'i-Muwalifaat, ms. p. 
20.). 

°° This took place around 1788, when in that same year Bawa summoned 
all the Muslim scholars during the Eid'1l-Ad'ha with the aim of killing 
Shaykh Uthman. However, Bawa ended up aquiescing to five points which 
the Shaykh demanded: [1] allow him to invite the people of Gobir to 
Islam; [2] not to prevent anyone from answering his invitation; [3] to 
tespect every person with a prayer cap and a turban (this was the mark 
of the Fodiawa scholars) ; [4] to free all political prisoners; and [5] 
not to burden the subjects with unjust taxes. 

37 His name was Agragu. 


all his army were defeated. The men of Katsina killed and 
took many as captives”. 

When his forces were defeated, he then made camp at a 
place called Naya. In this war his son was killed. And after 
forty days Bawa died in grief for the death of his son and 
from the misery he suffered from this defeat. His people 
took his body to their land and buried him in the tomb of 
his forefathers”. 

Bawa was the first to refuse to pay the tribute which 
was normally given to the Amir of Bornu. He was also the one 
to whom the Amir of Zanfara sent five hundred female slaves 
and five hundred boys. Each boy carried 20,000 cowries. Bawa 
sent a still handsomer return present. He sent a hundred 
horses of which twelve only were Barabar horses“, and female 
Slaves which in beauty outshone in the sun, beautiful, in 
form and character, and resplendent with ambergris and silk. 
Bawa enforced a tax from Kaura, and developed the town, as 
is well known. Bawa ruled eighteen years. 

When he died, his brother Yakubu ibn Barbari was made 
the ruler. He made Military expeditions against Makara among 
the lands Katsina. He also waged war against Ruma, destroyed 
and burnt it. He prepared to attack Shirra and destroyed 
much of it. At that time it was under the control of Bornu. 
Then he advanced on Kiyawa, and laid siege to it for some 
time. The Amir of Kiyawa asked for help from the Amir of 
Katsina, and complained of the conduct of hig enemy in order 
that they may move against them while they were unawares. 

The Amir of Katsina answered his call and came with an 
immense army, and brought his forces into Kiyawi. A fierce 
battle was fought and the combined armies defeated the 
majority of the forces of the Gobirawa and killed Yakubu’, 
the Sultan of Gobir. His head was cut off, and taken in a 


7? Bawa sought by means of the blessings of Shaykh Uthman that Allah 
allow him to conquer Maradi because the of the difficulty he had with 
them. The Shaykh asked Allah to assist him and promised Bawa that he 
would conquer Maradi, but that he should not try to conquer lands beyond 
Maradi. Maradi was conquered just as the Shaykh foretold. However, Bawa 
tried then to conquer Dankashi which a region in Katsina and his army 
was defeated as is mentioned above. [See Waziri Junaid, pp. 22-24.). 

°3 This occured in 1790. This same year Shaykh Uthman had his first 
mystical experience wherein divine favor and gnosis was bestowed upon 
him at the age of 36. [See Uthman Dan Fodiyo, Kitab'l-wWird, ms., p-l; 
F.H. @l-Misri, (ed. & Cree Bayann Wujub al-Hijra_ “Ala'i-Ibad, p-4.]. 
34 Horses were highly valued because of their utility in war and were 
imported in many cases in exchange for slaves. [See Mervyn Hiskett, The 
Development of Islam in West Africa, p.90-91.]. 

35 Although Yakubu conspired to kill Shaykh Uthman on more than three 
occasions, the Shaykh sent his nephew, Kawan Manga, with a message to 
Yakubu warning him of the dangers of fighting against Katsina. Yakubu 
almost followed the Shaykh's admonition. However, the generals of his 


army prevented him from this which led to his destruction. [See Waziri 
Junaid, ms., p. 24-25.]. 


basket to the Sultan of Katsina. He took the head home and 
buried it in his house.» 

The army of Gobir dispersed, returning back to their 
land. Yakubu ruled for Six years and five months. After 
Yakubu, his younger brother Nafata was made ruler. Nafata 
made military expeditions and destroyed much of the lands of 
Zanfara. His army was very victorious until he died. He was 


a famous chief of Zurmi’’. 
Nafata ruled seven years and two months, then he died. 


withdrew from under their authority and revolted. 

When he died the authority was given to Yunfa:’. In his 
first year of rule, he made war on a part of the lands of 
Zanfara and conquered Thamia.In this year Gwozo*, the Amir 
of Katsina, came out until he reached the land of Burmi. He 
passed by and went to Gandi and took it. He destroyed the 
town, and advanced on and settled at Barakari. He then 
dispatched troops and invading forces. The Amir of Gobir 
came out in preparation to meet them until he came to the 
camp of the Shaykh". The Amir of Katsina began war, but 
returned. The Amir of Gobir then returned to his lands. 

In his second year war broke out between the Shaykh and 
Yunfa*”. Yunfa sent for the Shaykh in order to kill him. He 
went and they intended to destroy the Shaykh, but Allah was 


a ee =, 
76 This occured in 1794.[{See M. Last, p.8 & 12.] 


37 “Ali al-Farisi was @ notable scholar and leader of the Alibawa 
Fullani, who assisted Shaykh Uthman in his reform of Hausaland. The 


°S Nafata, like his brother Yakubu, feared the Shaykh but he respected 
him enough to send his son Yunfa to him as a student. Nafata died in 
1802, which was the same year Shaykh Uthman advised his community to 
begin collecting weapons. [See Waziri Junaid, ms., p.27; and F.H.el- 


3° Yunfa was the son of Nafata and one of the students of Shaykh 
Uthman. Shaykh Uthman foretold the death of Nafata to Yunfa and told him 


not do what his father had done and that he would obey the Shaykh in all 
matters. By 1803, Yunfa had outdone his father and other former rulers 
in sanctions against the Muslim scholars. He also rescended the five 
authorizations given to the Shaykh by Bawa in 1789.[See Abdullahi Dan 
Fodiyo, Tazyin al-Waragat, ms., pp. 28-30; Waziri Junaid, ms., p.28; M. 
Last, pp. 12-16; R.A. Adeleye, Power and Diplomacy in Northern Nigeria: 
1804-1906, pp.13-14.). 
#° M. Last, pp. 13-14. 


** This incident demonstrates the charismatic powers which Yunfa 
believed that the Shaykh could use to help him against the forces of 
Katsina. [See M. Last, p.13.). 


*2 This occured in 1802. [See R.A. Adeleye, pp.13-14.]. 


enough for hin against the evils of Yunfa®”. In this same 
year, an army was dispatched against Ginbana wherein were 
some of the jama‘at which were connected with the Shaykh”. 
The army fought, killed and took many as captives. Many of 
the Ginbana fled to the Shaykh. Because of that they became 
fearful. 

In this year the Shaykh made his hijra from the lands 
of Gobir and came to near the land of Konni*. The Amir Gobir 
assembled an immense army whose vast number only Allah knew. 
The battle took place at Kwotto*. Allah destroyed the 
disbelievers and scattered them. Their Amir,Yunfa, fled, and 
returned humiliated and conquered. In that same year the war 
of Manne' then ensued. The Shaykh then moved to a place 
called Magaabshi among the lands of Kebbi. During the same 
year the Shaykh returned to the lands of Gobir and conquered 
its towns. The Shaykh made preparation to take the fortress 
of al-Geda, and besieged them and established ribaats their. 
In the end of that year the Shaykh left for the lands of 
Zanfara. Its people became his followers. 

In the second year*’ the Shaykh established fortresses 
thoughout Bagiawa among the lands of Zanfara. The Shaykh 
then moved to Kebbi and camped at Gundu. Then ensued the war 
of Alwasa in which many Muslims became martyrs. 

In the third year*? Kano was conquered along with 
Jandutu?. In the fourth year Katsina was conquered. Fighting 
took place betwaen the Musiims and the people of Bornu. They 
fought to a standstill, the Muslims eventually gained 
victory. In this year Shaykh made his second attack against 
Alkalawa. He did not succeed, but he killed over twenty 
noted warriors. Madhum was taken, as also Kannu, near 
Kiyawa, and many fortresses throughout the land*. 


“3 Gidado ibn Laima, Raud'1-Janaan, ms., pp.40-41.]. 


#4 This was the comunity of Shaykh Abd al-Salaam, an Awera Hausa, who 
was with the Shaykh from the beginning of his mission until the death of 
the Shaykh. It was his action which precipitated the breach between 
Yunfa and the Shaykh. [See M. Last, op.cit.,p. 14-15.]. 


“5 February 21, 1804. The hijra was made to a place called Gudu wherein 
the Muslims gave Shaykh Uthman the oath of allegiance. [See Uthman Dan 
Fodiyo, Tanbeeh'1-Ikhwaan, ms., Ppp. 53-58; Abdullahi Dan Fodiyo, ms., 


p.30; Waziri Junaid, mMS., Pp.29-33; Adeleye, op. cit.,p.23-24; and Last, 
op.cit.,23-24.). 


*© This was the famous battle at Tabkin Kwotto. This battle was equated 
with the first battle between Prophet Muhammad and the people of Mecca, 
It occured on Thursday,June 21, 1804, [See Abdullahi Dan Fodiyo, ms.,pp. 
30-36; Waziri Junaid, MS., Pp. 36-37.]. 

47 This was the year 1805. [See Waziri Junaid, Dabt, ms., po.50-51.]. 
#5 Waziri Junaid, Dabt, ms., pp. 52-53... 


“° Kano was taken in December 1805 by the Shaykhs forces led by 
Muhammad Bello. Jandutu (Yan Doto) was conquered in January of 1806 by 
the same forces. [Sea Last, op.cit., pp. 36-37.}. 


5° This took place from the Autumn of 1806 to the Spring of 1807. 


In the fifth year Alkalawa was taken. Allah helped the 
Muslims to victory, triumph and established over all the 
power of the disbelievers of the lands of Hausa. Allah 
caused many of them to repent, and others became his 
followers. The Shaykh established Islam in the lands and 
brought tranquility to all its regions. To Allah belong the 
praise. In this same year the war of Bana took place, and 
Gandi was taken*. 

In the sixth year the armies of Islam crossed the Kuara 
River, and conquered various lands and fortresses, and 
returned safely with much booty™. 

In the first part of the seventh year the Shaykh moved 
from Gundu and went to Sifawa*. The armies reached Zaberma, 
conquered it, and returned with much booty. He conquered 
Bornu by taken many captives. In that year he conquered many 
lands among the Nufe“. He conquered them and much booty were 
taken. He made military expeditions against Gobir and 
defeated them at the hands of the Amir Muhammad Bello ibn 
Shaykh .* 

In the eigth year the armies prevailed over all the 
lands of the enemies, and their armies reached the land of 
Kuta, but it was not taken‘. 

In the ninth year Musa the Amir of Zakzak fought many 
times and conquered many lands*’. Then the affair of Salihu 
ibn Barbari took place. He took the authority and intrigued 
with the Tauregs.He was seized after that and crucified. * 

In the tenth year Hamma came out in Maganga. He claimed 
that he was the Mahdi. The plot was a failure, and its 
leader was crucified”. There took place also the Jelani 
affair in this year. The Tuareg all went over to Jelani, but 
were given a sharp lesson. Praise be to Allah.” 


52 The armies which conquered Alkalawa were led by the Amir of the 
armies Ali Jedo, the leader of the Konni Fullani, on 3rd October 1808. 
[See Last, op.cit., p.39.). 

*2 Waziri Junaid, Dabt, ms., p.53. 

53 This move from Gundu (Gwandu) to Sifawa took 
of 1809-10. [See Last, Oop.cit., p.41.]. 

54 The correct spelling is Nupe, I am following the tranliterated 
spelling used in Arabic because there is 'p' in that language. 

°5 Waziri Junaid, op.cit., pp.53-54. 

°° Waziri Junaid, op.cit., p.54, 


=7 Mallam Musa was a student of Shaykh Uthman and appointed Amir of 
Zakzak (Zaria) in 1808. [See Adeleye, Power and Diplomacy, pp. 28-29]. 
°8 Waziri Junaid, op.cit., p.54. 


we M.. Last; Op.cit.., p.109. 


©° Muhammad Jailani was a Taureg scholar who led a jihad in the Adar 
region. He was successful in the beginning, but he was eventually 
repelled by Ibra a Taureg chief from Damergu. According to Muhammad 
Bello, Jailani was supported by the Sokoto Caliphate while the Kunta 
scholar Umar ibn “Ali gives a negative account of Jailani and attributes 
Mahdist claims to him. It seems from the above statement by Abdal Qaadir 


place in the dry season 


In the eleventh year, the army reached Borgu. They were 
defeated, and the Muslims returned after opening some of the 
regions of Borgu.* 

In the twelfth year the Shaykh moved from Sifawa and 
settled at Sokoto, it was developed and a wall was built 
around it. So it became the dome of Islam in these lands 
until the Day of Judgement .* At the end of the year Muhammad 
ibn Abdullahi waged war against Borgu, killed its Amir and 
conquered them. ® 

In the thirteenth year the Shaykh was afflicted with 
the sickness which eventually led to his death. In that same 
year the affair of Gagara occured, with all its 
consequences, “4 

In the beginning of the fourteenth year the war of 
Banaga took place. The armies of the disbelievers attacked 
at night, were defeated; so they went away dejected. There 
was war against Bilaga. The people of Bilaga were defeated, 
and we retired. 

The rule of Islam was established, and all the people 
were overawed and obedient. In that same year Muhammad 
Bukhari ibn Shaykh made war against certain distant towns in 
the south, and took much spoils.” In Jumadi Akhir, on the 
3rd of the month, the Amir '1-Mu'mineen Uthman ibn Fodiyo 
died (May Allah be merciful to him, and illuminate his 

grave). The oath of allegiance was paid to his son Amir 
Muhammad Bello in the same day. The men of Zanfara revolted, 
turning away from the religion. In the month of Rajab, Bello 
made ready to make war against Barmi and he killed many of 
its inhabitants after a few days. 

Then he went to Banaga. The two armies advanced against 
each other and defeated and routed them. In the same year in 
the month of Dhu'1l-Qada, Abd'l-Salaam revolted. His revolt 


ibn al-Mustapha, that he had Caken the side of the Kunta scholars of 
Timbuktu rather than the view of Muhammad Bello. Waziri Junaid gives a 
positive account of Jailani following the view of Bello. [See M. hast, 


op.cit, pp. 109-111 and footnote # 73; Waziri Junaid, op.cit., pp. 54- 
55.) 


©2 Waziri Junaid, op.cit., p. 55. 
$2 This occured around January 1810. [See Waziri Junaid, Dabt, p. 55; 
M. Last, op.cit., pp. 41-42; Adeleye, op.cit., p. 25.]. 


S53 This was the son of Shaykh Abdullahi Dan Fodiyo the brother of the 
Shaykh. This event occured in the Autumn of 1810. [See Waziri 
Junaid,op.cit., Dis SS: is 


©4 Waziri Junaid, op.cit., p.55. 

SS M. Last, op.cit., p. 33. 

©S Waziri Junaid, op.cit., pp. 55-57. 
M. Last, op.cit., pp.43-44. 


The date was Sunday night, 20th April, 1817. [See M. Last, 
Ppp. 60, 64, 75.] 
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ee op.cit., 


continued until the Amir conquered his lands in the last 
part of the month of Safar.% 

In the fifteenth year the land of Kebbi revolted and 
turned away from the religion; Gwanki and Gunga in the lands 
of Gobir revolted.” The Muslims were forced out from among 
them and there occured tremendous affliction because of 
that. All the Muslims suffered difficult calamities and 
severe defeats in this revolt. 

In the sixteenth year Gunga's affair became very 
dangerous and the affliction was tremendous. All of the 
disbelievers rose up against the Muslims fighting them and 
revolting in order to take back fortresses and land. The 
affair and revolt of Kalanbaina took place.” Verily we 
belong to Allah, and to Him shall we return. 

In the seventeenth year the war of Kalanbaina 
escalated; and in that same year Allah destroyed Gunga”, at 
which the Muslims rejoiced. At the end of that year Kadaie 
was conquered, and as a result the matter changed and the 
hearts of the Muslims were made peaceful and contented.” 

In the eighteenth year Kalanbaina was conquered. The 
Amir traveled with the army to Dakurawa, but no advantage 
was gained and they retured homeward. The Gobirawa ordered 
that the authority be given to the son of Yakubi, whom we 
have mentioned above among the Sultans of Gobir, after their 
Amir Gunki was killed on the day Kaidaie was conquered.” 

im the nineteenth year the army again traveled to 
Dakurawa, but did not prevail over them. On its return it 
took a town where the Tuareg had been raiding. Their chief 
ss a 
©° The revolt of Abd al-Salaam is quite interesting because it 
demonstrates some disatisfaction with the rule of Muhammad Bello. Abd 


al-Salaam was one of the earliest followers of the Shaykh and propbably 
the sole political cause for the Jihad in 1804. It is clear that he was 


revolt failed and he fled to Bakura where, it was said, he was eaten by 
hyenas. [See Waziri Junaid, Dabt, p. 42-43; M. Last op.cit., pp. 67- 
69.). 


7° These revolts occured January of 1818. [See Adeleye, Power and 
Diplomacy, pp.64-65; M. Last, op.cit., pp. 65-69.). 

7% Around 1820 in Kalembaina were followers of the late Abd al-Salaam 
who revolted and resisted the forces of Shaykh Abdullahi Dan Fodiyo for 
more than two years. Not until the combined forces of the Caliph 
Muhammad Bello, Amir Abu Bakr Ateeku, Muhammad al-Bukhari ibn Shaykh 
Uthman, and Muhammad ibn Abdullahi Dan Fodiyo was this revolt stopped. 
[See M. Last, op.cit., p. 70.]. 

72 This occured during the dry season of 1820-21. [See M. Last, 
op.cit., p. 70.)}. 


73 Adeleye, op.cit., p. 64; Last, op.cit., P. 70. 


74 He was Ali ibn Yakub who allied with the Taureg leader Ibra raided 
Sokoto. Eventually he caught and executed. [See H. Clapperton, Journal 


of an Expedition into the Interior of Africa, (London, 1855),p.107. 


was Ibra and with him were the armies of Gobir along with 
their Amir, Ali. They were making their way for Sokoto in 


order to destroy and sack it75. But Allah smashed them, and 
they returned dissappointed. In the autumn of the same year 
the army returned to Dakurawa, fighting ensued but the town 
was not conquered. 

In the twentieth year, the amir returned again with an 
army in order to conquer Dakurawa, until they reached 
Matankari. But he was obliged to retire from there fighting 
and did not reach Dakurawa. The Zanfarawa raided into the 
bush near Gandi, but they were defeated. In the same year 
Muhammad ibn Abdullahi al-Bukhari prepared an army, and went 
until they reached Yawuri. He conquered some of their lands 
and then reached the land of Nupe. On their return, they 
were met by the forces of Zanfara and the allies they had 
collected from the people of Yawuri, Basa, and other people 
from the Nupe frontier. He advanced against the Basa, and 
there ensued a bloody battle in which the Zanfarawa were 
defeated. The Muslims mastered them and inflicted on them a 
Sizable defeat. They fled dissapointed and unsuccess- 
fulness. While our armies returned in triumph with much 
booty. All praises are due to Allah. At the end of that same 
year, the Amir'1l-Mu'mineen made a military raid on the land 
of Adar. He burnt and devastated the town, taking much 
booty. After this expedition he returned homeward.” 

In the beginning of the twenty-first year the Amir'1- 
Mu'mineen attacked Kunna, which was a fortress of the Amir 
of Gobir, in which the latter happened to be at the time. 
However, he was not able to conquer it.” In this same year 
a plague came upon the people, and an unknown amount of 
people died. In that year an regiment of the Amir set forth 
to conquer Magarya. In that years also they marched against 


the Amir Ibra and the Tuaregs, and defeated them in two 
engagements. 


75 See above note # 71. 


76 The year of 1823 proved to be very trying for leaders of the Sokoto 
empire. They were being harassed by every one of the regions rich they 
had previously conquered. However, by 1826, Muhammad Bello had 
reconquered them and general security prevailed allowing him to set his 
sights upon the lands of Yoruba. [See Last; op.cit.jp.71+-74)., 


77 This occured in 1824. [See Clapperton (2nd journey), p.186.]. 


Here ends the accounts of these years. We have now 
reached this year of ours, thus we ask Allah ta’ala in this 
year to provide for us from His goodness and bounty, that 
which will wet the appetites of the selves, and bring 
delight to the eyes. We ask that He guide us to that which 
lead to our virtue and success. For He is the Sole Guardian 
(Waliy) of that, and He alone is Powerful (al-Qaadir) enough 
to perform it. He is the One who alters and transforms all 
affairs, and He ig the one who directs, disposes and 
administers the destinies of all the Ages’. 

I have written in this compilation all which I was able 
to recall from the changing conditions of these lands and 
their events in the form of a summarization because of the 
brevity of time. It is complete with the praise of Allah and 
the best of His assistance. 


ee 
78 This statement here defines and delineates the perspective 
author of the book, Abd'1-Gaa at 
maqggalabu ‘l-umuur ( the one who alters and transforms affairs 
and phenomenon, and that history 
is but the ravealing of what was preordainaed by the Creator. This 
indicates that the Creator has exclusive knowledge of ali things in 
priority, revealing to mankind what is to their benefit in accordance 
with their needs and their times. This conception allows for the 
intervention of Divine agency in the laws of nature and the events of 
mankind. The second name which the author attributes to the Creator is 
mussarif al-~duhuur ( the one who directs, disposes, and admininsters the 
destinies of all Ages). This demonstrates that the Creator's perspective 
is one of eternally endless timé. This is true due to the fact that He 
alone is outside of Time (dahr) and is not affected by the events of 
epochs or eons. The author ended his history in this way to illuminate 
an important facet of his historiographical method, which is that the 
Creator alone is rasponsible for what occurs in nature and that mankind 
participates actively in the activity of the Creator to the extent that 
he surrenders to His will. History is the systematic manifestation of 
nature's complete surrender to the Will of the Creator. Wisdom is but 
the contemplation of the patterns in nature, the rise and growth of 
states, the progress of human knowledge, the decline of Kingdoms and 
nations; resulting from the surrender or lack of surrender to the Divine 
Will. Ignorance is rebellion which throws mankind into being the slave 
of predetermined event and eternally preordained destiny. In his book 
Called al-Bahth An'1]-Tafaadal Baina Jinsiyyi'l-Malik wa'l-Rashr 
(Research into the Preferential Distinction Between Angels and Mankind), 
"The Perfect Man is familiar with the Divine Essence and the Names, with 
the Divine Attributes and Actions, with worlds and those who possess 
them, with the conditions of the worlds and those who are associated 
with them; and he is familiar with every location and loci from all 
locations and with the demands of @ach worid both generaily and in 
detail. These are the details of the grades of Man: he is the summation 
of all things." It is apropriate to end this translation with these most 


profound words of one Africa's most learned and illumined scholars and 
historians. 
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Primary as well as secondary sources were utilized in 
this paper. The primary sources include copies of Arabic 
manuscripts which I aquired from the Republic of Sudan and 
Northern Nigeria. They have been checked with other extant 
copies and are in excellent condition for the purpose of 
assessment. 


Primary Sources: 
[1] Abd al-Qaadir ibn al-Mustapha (Dan Tafa): 


a\ Durrat'i~Lata'if fii Anwaaru'1-Ma*arif 

This manuscript is 4 folios written in the kufic seript 
developed in Timbuktu. It is in excellent condition. It is a 
poem (qasida) highlighting the various sciences and disci- 
plines which Dan Tafa had mastered with some indication to 
his status as a scholar among his peers among the Fodiawa. 
It is divided into seven sections. 


b\ Kitaabu']-‘Uhuud wa']-Mawaathig 
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issues about which Shaykh Uthman Dan Fodiyo and his brother 
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qd\ Raudat'1l-Afkaar 
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broad kufic style of the Hausaland. It is the most detailed 
early source about the history of Bilad'l-Sudan. It is 
believed to be taken from an earlier no longer extant 
chronicle on the Gobir kinglist. The last event mentioned in 
the book is the military campaigns of Muhammad Bello into 
tyhe regions of Oyo and Illorin in 1824. Because of the 
importance of this document in understanding the history of 
Bilad'l-Sudan, I have annexed a translation of this work to 
this paper. It had been previously translated by H. R. 
Palmer in the Journal of African Studies (XV, 1916), however 
his translation is unreliable and contains terminology which 
are misleading. Further, he attributes the book to Muhammad 
Bello. It was this reason that I decided to make a fresh 
translation of the text and append it to my paper. 


53 


[2] Abd al-Qaadir ibn Gidadu: 


a\ Muwaahib'1-Rabbaaniyva 
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a\ Khasf'1~Hijaab wa'1-Raf*u'n-Nigaab 
b\ Majmu* Khisaal'1l-Shaykh Uthman 
c\ Raudat'1-Jinaan 

{6] Junaid ibn Muhammad al-Bukhari 
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